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Many contemporary 
Christians propose that 
redeeming the culture is 
an important part of what 

Christ calls them to do. The authors of 
the following articles will examine that 
proposal. At the outset, a few observa-
tions are in order.

First, no such thing as “culture” exists 
in the abstract. You cannot find culture 
anywhere. All you can find is a multi-
plicity of cultures. You can respond to 
this or that culture, but not to culture 
per se.

Second, no human society ever exists 
without some culture or other. We never 
speak a cultureless language, read a cul-
tureless book, eat a cultureless meal, or 
listen to cultureless music. All of us par-
ticipate in at least one culture, and most 
of us in more than one.

Third, every culture integrates a 
system of meaning that is grounded in 
a religion or a substitute for religion. In 
other words, cultures always embody 
and flesh out religions. Consequently, 
cultures are always weighted with values. 
Acceptance of and involvement in a 
culture always entails some level of com-
mitment to the values of its underlying 
religious system. 

Given the foregoing, we must rec-
ognize that we cannot be simply either 
for or against culture. We cannot hope 
to redeem culture per se, but only to 
redeem cultures. If we are supposed to 
redeem them at all, then we must choose 
from various methods. We might stand 
outside the culture and criticize it. We 
might immerse ourselves in the culture 
and try to change it from within. We 
might set ourselves above the culture 

and seek to govern it. We might recog-
nize the evil in a culture, but still hold 
our noses as we unavoidably participate 
in it. Different Christians have attempted 
each of these approaches at one time or 
another.

Our goal in this edition of FrontLine 
is to provide biblical and theological 
tools that will help you decide how you 
will engage a dominant culture that is 
hostile to Christianity. The first three 
articles provide background and theory. 
Matt Shrader begins by surveying vari-
ous approaches to culture that Christians 
are currently taking. Michael Carlyle 
argues that since the kingdom of God 
is not on earth today, cultural transfor-
mation is not part of the mission of the 
church. Mark Snoeberger discusses the 
road between two ditches: separating too 
far from the dominant culture or accept-
ing too much of it.

The last four articles address prob-
lems that come up as Christians confront 
today’s dominant culture. Michael Riley 
evaluates the phenomenon of Christian 
nationalism from a premillennial Baptist 
perspective. Ryan Martin asks whether 
being “all things to all men” obligates 
us to imitate our surrounding culture. 
David de Bruyn explores whether multi-
cultural ministry is possible or desirable. 
Finally, my article investigates the notion 
of worldliness from a biblical point of 
view.

We hope that you will enjoy these 
essays. More than that, we hope that 
you will benefit from them. And most 
of all, we hope that we will open fruitful 
conversations among our brothers and 
sisters.

Kevin T. Bauder 
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REDEEMING
THE CULTURE?

How should Christians relate to the culture 
around them? This is not a new question. In fact, 
Christians have asked it since the earliest days of 
the church. As cultural situations and contexts 
have changed, the question continues to surface. 

While I will not give a comprehensive answer to this ques-
tion, I hope to explain a few of the most common answers 
that are given today.

We should first recognize that this question is difficult 
for us because we are living in a rapidly changing culture. 
The sexual revolution rampaging through society is only one 
symptom of this change. America is becoming less Christian 
in many ways, thus marginalizing those who hold Christian 
perspectives. Furthermore, the proposed alternatives are not 
only varied but also rather different from previous options. If 
we want to understand the possible ways in which Christians 
might relate to our culture, then we must first recognize that 

there is no agreement about what the prevailing culture is 
or where it is heading. 

Our society is standing on a precipice. We could go 
back to the pleasant days of yesteryear, or we could plunge 
into an era of chaos and bitter fighting. In those old days 
of yesteryear nearly everyone accepted cornerstone ideas 
such as individual freedom, toleration, free expression, 
and rule of law. Now it seems as if toleration is rarely prac-
ticed, free expression has given way to various versions of 
censorship, and the rule of law is being adjusted in accor-
dance with factors such as identity and privilege. While we 
may not all know how to describe the change happening 
around us, we cannot deny that times have changed and a 
battle has begun.

If society is at a crossroad, then Christians must decide 
which way to go. The choice is difficult because some wish 
to return to what has been, while others want to prepare
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 for the new context. With this understand-
ing in place, we can align most responses 
with one of four broad views.

AN AGGRESSIVE RETURN

The first view advocates an aggressive 
return to the world of the recent past. 
Those who hold this view often believe that 
the world was fundamentally Christian. 
Some believe that they can remember 
a Christian America, or an America 
that at least gave a place of primacy to 
Christianity. Because they see the past as 
Christian, they may perceive any disagree-
ment with them as anti-Christian. Their 
goal is to reclaim those areas of civil society 
where Christian influence has been weak-
ened. For example, they want to open pub-
lic space for explicitly Christian practices 
such as prayer and Bible reading. In some 
cases, they want to legislate according to 
explicitly Christian morality.

Many American evangelicals, including 
many conservative Baptists, have held this 
perspective since the days of the Moral 
Majority and the Religious Right. They 
remember the significant influence that 
Christians once had in every aspect of 
culture, and they want to return to those 
days. They believe that Christianity can 
and should dominate American culture, 
and they share this perspective with other 
theological viewpoints. Consequently, they 
are willing to downplay the differences 
between, for example, Protestants and 
Catholics  so long as participants are will-
ing to return to the glory days in which the 
culture was overwhelmingly Christian. 

CAUTIOUS RETENTION

The second view advocates cautious 
retention of much from the recent past. 
Those who hold this position do not 
believe that America was ever explicitly 
Christian, but they think that those older 
ideals were better for human flourish-
ing than anything else people have tried. 
They remember that in the recent past, 
Christians were able to share civil well-
being with other faiths, based upon their 
common humanity. They affirm that reli-
gious and cultural freedom and pluralism 
have proven better for all people. This is a 
softer, less forceful view of Christian cul-
tural interaction than the first view above.

Many younger evangelicals hold this 
view because they see the aggressive 

position as historically and functionally 
problematic. They do not see America as a 
Christian nation, nor would they want to 
assert as many explicitly Christian public 
practices as the first view. They see one’s 
specific religious convictions (Protestant, 
Catholic, or whatever) as less important 
than one’s commitment to the older ideals, 
precisely because they understand those 
ideals to be the best available. 

The last two views find themselves at 
the same crossroad as the first two, but 
they take the other pathway. They see no 
way to return to the past (or they do not 
want to return) and therefore they believe 
that Christians must find ways to live in a 
new world.

ASSERTIVE CHRISTENDOM

The third view could be described as 
assertive Christendom. These Christians 
articulate an overarching theological vision 
for how culture and society ought to be 
organized. They insist that all Christians 
should pursue this comprehensive vision. 
They see the present cultural crisis as an 
opportunity to build a new, unabashedly 
Christian world.

This view shows up in several versions 
among both Protestants and Roman 
Catholics. Throne-and-Altar Catholicism 
attempts to revive the medieval synthesis 
in which Christian civilization was force-
fully imposed under the ultimate super-
vision of the Pope. Protestant versions 
of this approach are held by Christian 
Reconstructionists and Seven-Mountain-
Mandate charismatics, both of whom want 
to Christianize the world. More moderate 
Protestant variations build upon a theol-
ogy that sees God working through both 
temporal and spiritual kingdoms. All these 
variations call upon Christians to confront 
and even reclaim the surrounding culture.

QUIET CHRISTIANITY

The final view tries to operate through 
quiet Christianity. Those who advocate this 
view desire to participate in the culture 
and society, but they have no grand vision 
to build Christendom as in the previous 
view. In fact, they see the coming world as 
not only post-Christian but as very likely 
anti-Christian. Assuming that the devel-
oping culture is hostile to Christianity, 
they hope to strategically preserve their 
Christian identity within this less hospita-
ble future.

Protestants, including Baptists, who 
hold this view generally come from 
the free-church tradition though many 
Roman Catholics also sympathize with it. 
Isolationist examples of this view can be 
found both in Roman Catholic monastic 
orders and in Protestant groups such as 
the Amish or Mennonites. Most who hold 
this view, however, are not isolationists. 
Whatever their variety, all who hold this 
view believe the best thing Christians can 
do is to focus on small contexts, such as 
the home, local communities, and the 
local church. Theological convictions will 
shape each of these smaller communities in 
important ways. These small communities 
together will form a Christian bulwark 
that both resists secularization and 
creates meaningful change on a small 
scale. Enough changes in enough small 
communities can add up to a significant 
social and cultural influence. So, while this 
group is “quiet,” that does not mean that 
its advocates completely resign from all 
cultural or societal engagement. Rather, 
they focus strategically on building and 
safeguarding the church, equipping 
it for its more important spiritual 
responsibilities.

How should we then live? How should 
Christians relate to culture? The options 
above are not exhaustive. There are 
always exceptions, further positions, and 
complications. Still, knowing these basic 
strategies should help us to make sense of 
a complicated question. It will also help 
us to understand why others might make 
other choices.

Two more observations should be 
made. First, the cultural moment we live 
in is unsettled and precarious. Second, we 
should recognize the biblical and theolog-
ical categories that motivate the various 
views. These include differences in political 
theology, social teaching, ecclesiology, 
and even eschatology. Some individuals 
see theological reasons to stand in greater 
opposition to the prevailing culture, while 
others see reasons to accommodate or 
appropriate it. Whatever one’s view, theol-
ogy matters, and our Christian convictions 
shape how we relate to culture, whatever 
that culture may be.
__________

Matt Shrader, PhD, teaches 
historical theology at Central 
Baptist Theological Seminary of 
Minneapolis.
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T he American church’s tradi-
tional, biblical values are under 
attack. This attack is not new, 
but our battle for public morals 
has lost ground exponentially 

over the past two decades. We face a cre-
scendo of opposition from nearly every 
culturally influential institution, includ-
ing the news media, social media, sports, 
government, and many corporations. 
Moral relativism and supposed tolerance 
have transformed our culture until only 
biblical views of morality are intolerable. 
Those who uphold traditional values of 
marriage and sexuality are shouted down 
as radical, while these powerful institu-
tions push immoral behaviors into the 
mainstream of American life.

Having lost so much ground, many 
believers are renewing their efforts to 
reshape American culture. Like the 
attack on traditional, biblical values, the 
notion that the church should trans-
form the prevailing culture is not new. 
Under the current climate of steep moral 
decline, however, this effort is gaining 
momentum.

RESHAPING THE CULTURE?
Some Christians believe that since the 

entire cosmos belongs to Christ, then 
every sphere of human experience in 
this world—politics, the arts, education, 
the workplace—must be subjected to 
His lordship. They further believe that 
the church must become the agent that 
brings these spheres under His lord-
ship. They base their theory on God’s 
command to the first Adam to subdue 
the earth (Gen. 1:28). They believe that 
we who are remade in the image of the 
last Adam, Jesus Christ, should likewise 

subdue this present world. In this work 
of subduing, the church participates with 
God in His redemptive work of trans-
forming fallen human cultures.

Such Christians also typically believe 
that since Christ is now seated at the 
right hand of the Father, and since the 
Holy Spirit has been poured out, then 
the kingdom of God can be identified 
either with the church or with this pres-
ent age. They suppose that the United 
States, which (as they see it) was founded 
as a Christian nation, has received a rich 
kingdom inheritance in the form of fruit-
ful land and unprecedented prosperity. 
Distributing these kingdom blessings 
to the less fortunate (often a strategy 
for evangelism) is part of the church’s 
mission. Some of them believe that the 
church’s work of evangelism, distribution 
of kingdom blessings, and the redemption 
of human cultures will ultimately usher in 
the renewal of the heavens and earth.

The New Testament, however, con-
tains plenty of evidence that the king-
dom of God is yet future. In Acts 1:6–8, 
the apostles ask the risen Jesus, “Lord, 
wilt thou at this time restore again the 
kingdom to Israel?” Jesus replies that it 
is not for them to know the times fixed 
by his Father. Instead, they will be His 
witnesses unto the uttermost parts of the 
earth. After Jesus ascends in a cloud, two 
angels tell the apostles that He will come 
back in the same way that He went into 
heaven (Acts 1:9–11). This announce-
ment strongly suggests that the kingdom 
is not presently consummated but will 
appear when Christ returns in the clouds 
to receive it (Dan. 7:13–14).

Elsewhere, Paul writes that God has 
seated Christ “far above all principality, 

and power, and might, and dominion” 
(Eph. 1:20–21). Paul frequently uses these 
words to speak of the spiritual forces of 
darkness present and working during this 
age. Though Christ is Head over them, 
having disarmed and humiliated them 
(Col. 2:10, 15), this is not the final state 
of affairs. Paul sees an age yet to come in 
Christ’s reign (Eph. 1:21). This will follow 
an “end” in which these spiritual forces 
are finally destroyed, as Christ “shall have 
delivered up the kingdom to God, even 
the Father; when he shall have put down 
all rule and all authority and power” 
(1 Cor. 15:24).

Moreover, Paul writes that church 
saints have not yet received their king-
dom inheritance. Though he says, “We 
have obtained an inheritance” (Eph. 
1:11), we still wait to acquire posses-
sion of it, with the Holy Spirit given to 
guarantee that future possession (Eph. 
1:13–14). Paul also writes that our pres-
ent perishable and dishonorable mortal 
bodies “cannot inherit the kingdom of 
God” but must either be sown in cor-
ruption and raised incorruptible or else 
be changed at the last trumpet (1 Cor. 
15:42–53). Additionally, Paul writes that 
we wait for the return of Christ, when He 
will “change our vile body, that it may be 
fashioned like unto his glorious body” 
(Phil. 3:20–21). For Paul, both the fully 
consummated kingdom of God and our 
inheritance in it are yet future.

Revelation likewise points to a future 
kingdom of God. Though Christ “hath 
made us kings and priests unto God and 
his Father” (Rev. 1:6), our actual reign 
is yet to come (Rev. 5:10). The parallels 
between Revelation 2:26–27 and 19:11–
16 show that this reign will coincide with 
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The Church and Cultural Engagement
Christ’s future return from heaven as 
the “KING OF KINGS AND LORD OF 
LORDS” who rules the nations with a 
rod of iron, fulfilling Psalm 2.

THIS PRESENT AGE
The present age is not the kingdom 

of God but an intervening period in 
which God allows the “power of dark-
ness” (Col. 1:13) to continue until the 
appointed time when Christ returns. 
When He returns, Christ will destroy all 
His enemies (1 Cor. 15:24; Rev. 19–20) 
and take His seat on David’s throne 
forever (Isa. 9:7; Luke 1:32) in the fully 
consummated kingdom of God. Then 
the present heavens and earth will be 
destroyed and all things made new (Isa. 
66:15–22; 2 Pet. 3:7–13; Rev. 21–22). 
Until then, we struggle against the spir-
itual forces of darkness and wickedness 
(Eph. 6:12). These include the prince of 
the power of the air who is now working 
in the children of disobedience (Eph. 2:2) 
and other deceitful spirits who lead even 
some professing believers to fall away 
from the faith (1 Tim. 4:1).

The New Testament gives neither 
individual believers nor the church as 
a whole authority to subdue the pres-
ent world or transform its fallen cul-
tures during this intervening period. 
Moreover, the New Testament offers no 
hope that cultural transformation is pos-
sible in this age. Culture refers to a soci-
ety’s deeper values and beliefs. So long as 
Satan and his servants are permitted to 
deceive the nations into rebelling against 
God, the values and beliefs of our nation 
will not be transformed or subjected to 
Christ’s rule. Paul describes the citizens 
of this age as those who walk “in the 

vanity of their mind, Having the under-
standing darkened, . . . because of the 
blindness of their heart” (Eph. 4:17–18). 
They reject the things of God’s Spirit, 
which seem foolish because they cannot 
understand them (1 Cor. 2:14). Though 
they can know God through what has 
been made, they refuse to honor Him or 
give thanks (Rom. 1:19–21), being hos-
tile to God and unable to subject them-
selves to his law (Rom. 8:7).

Moreover, the church does not control 
the levers of power in secular society. It 
is therefore in no position to turn the 
tide of opposition back toward tradi-
tional, biblical values. We are citizens of 
a future kingdom who presently live as 
marginalized outsiders within the dark-
ened kingdom of this world. Paul writes 
that our citizenship is in heaven, from 
which we await our returning Savior 
who, as King, will subdue all things to 
Himself (Phil. 3:20–21). Peter describes 
believers as strangers and pilgrims in this 
world (1 Pet. 2:11), whose citizens slan-
der us because we refuse to participate 
in their drunkenness, immorality, and 
idolatries (1 Pet. 4:3–4). Since Christians 
are marginalized, the church’s efforts to 
reform politics, the arts, education, and 
the workplace are not likely to overcome 
Satan’s influence in the world. True 
cultural change will occur when Christ 
returns to judge the world and when the 
Deceiver is finally cast into the Lake of 
Fire with all who followed in his rebel-
lion (Rev. 20:7–15). After this, God will 
finally make all things new (Rev. 21:1–5).

In the meantime, the church must 
remain sharply focused on its commission 
as given in the clear commands of Christ. 
We are to proclaim the gospel of Christ in 

His name to all nations (Mark 13:10; Luke 
24:45–48), testifying of Him by the power 
of the Holy Spirit (Acts 1:8). Instead of 
subjecting the secular world to Christ, we 
must make disciples and teach them to be 
subject to His commands (Matt. 28:18–
20). This ministry is made possible by 
the regenerating work of the Holy Spirit 
at salvation (Titus 3:5). He transforms 
believers into the image of Christ by the 
renewing of their minds (Eph 4:22–24; 
2 Cor 3:18). Rather than transforming the 
cultures of this world, our clear commis-
sion is to work in cooperation with the 
Holy Spirit to build the church and ensure 
that its culture is thoroughly shaped by 
Christ until His return.

Regarding those outside, wheth-
er we work in politics or the arts, in 
education, or in any other vocation, 
we must be salt and light to the world 
for God’s glory (Matt. 5:13–16). As we 
uphold biblical values for marriage and 
sexuality, unbelievers may slander us 
as evildoers. Even then, we must keep 
our behavior excellent among them 
for God’s glory in the day of visitation 
(1 Pet. 2:11–12). We must live sensibly 
and righteously, remaining obedient to 
authorities, peaceable to all men, and 
ready for every good work. These prac-
tices genuinely benefit those around 
us (Titus 2:11–14; 3:1–8). In short, the 
Christian’s role in the world of this 
present age is positive engagement for 
Christ by word and deed, but not cul-
tural transformation.

__________

Michael Carlyle, MDiv, is the 
Scripture engagement manager 
for Bibles International.
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The relationship of church and culture, as with so 
many theological issues, is cyclical. The church, 
both historical and modern, has tended to weave 
back and forth between two ditches on this issue. 
Add to this instability the fact that we live at a 

deeply polarizing moment in history, and it seems that 
everyone about us prefers ditches to paths. People do not 
venture out to seek understanding, much less reestab-
lishing harmonious relations. No, the path between the 
ditches is seen as a place of compromise, and thus to be 
avoided.

So what are the ditches? And what’s the right path?

ISOLATIONISTS

In one ditch we have cultural isolationists, who view 
culture suspiciously as thoroughly and irremediably cor-
rupted. To attempt to redeem it is folly, or, as one early 
twentieth-century figure supposedly said, like “polishing 
the handrails on a sinking ship.” For isolationists, no 
common ground at all can be found with secular culture. 
Christians must hold at arm’s length all cultural norms 
and expressions in every sphere of life (e.g., ethics, politics, 
economics, education, and the sciences, but especially art, 
entertainment, and fashion). The best that the church can 
do is to wash its hands of modern culture and to construct 
new, distinctively Christian cultural enclaves.

Not all isolationists see these countercultural enclaves 
in the same way. Some view churches as safe havens for 
believers waiting for God in Christ to make all things new, 
while others believe that churches are citadels from which 
believers should collectively mobilize to seize territory 
now in the grip of secularism. Many fundamentalists 
and “hard” premillennialists hold the first perspective, 
while theonomists (who wish to implement biblical law 
as the law of the land) hold the second. These two groups 
sometimes cross-pollinate because of their mutually 
shared suspicion of modern culture. A prime expression 
of this unlikely alliance is observable in the recent rise of 
Christian nationalism.

INTEGRATIONISTS

Occupying the other ditch are the cultural integra-
tionists, who take a more accommodating view of secular 
culture. Integrationists embrace many of the cultural 
norms that isolationists reject. The mix of integrationists 
includes a range of perspectives from classic theological 
liberals (who profess a “generous orthodoxy” and remain 
hopeful that Christianity and culture may yet wed) to 
popular evangelicals, who above all (and often, by any 

Should 
We Be 
Redeeming 
the 
Culture?
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possible means) seek the success of the 
gospel. In their broadest expressions, these 
groups have routinely allowed the prevail-
ing culture to influence both the structure 
of their worship and their presentation of 
the gospel far more heavily than the isola-
tionists have. For them, culture is a neutral 
phenomenon (such as water or air) that 
may be massaged toward good or evil ends. 
Rather than creating a competing culture 
(as the isolationists do), cultural integra-
tionists seek to “redeem” the common cul-
ture that they share with the world.

While the integrationist approach has 
historically been held by postmillennial-
ists,1 a majority of integrationists today 
embrace some form of inaugurated escha-
tology. This is the view that Christ’s king-
dom has already begun, but it will not be 
realized in all its fulness until He returns.2 
For them, the “presence of the future” 
makes the church’s work into labor for the 
kingdom of God. As such, the church’s 
mission involves not only evangelism and 
discipleship but also reclaiming every 
sphere of culture in the name of King Jesus.

THE TWO-GOVERNMENT 
APPROACH

Between isolationism and integra-
tionism lies the path in the middle. It is 
largely ignored at present, though it has 
been well represented in the history of 
the Christian church. Prolific fifth-centu-
ry writer Pope Gelasius introduced seed 
forms of this middle approach via his 
“two swords” doctrine (variously adapt-
ed during the Middle Ages by Boniface, 
Thomas Aquinas, and others), and it 
appeared later in Calvin’s “two govern-
ments” and Luther’s “two kingdoms.” 
Southern Presbyterianism (including 
J. Gresham Machen) kept the approach 
alive in American life, and it has seen a 
revival of interest in pockets of modern 
Presbyterianism. This approach denies 
that the church has any institutional role 
in establishing a secular or material king-
dom on earth. 

Different theologies can lead to this 
position. Amillennialists who hold to 
this doctrine reject any notion of a future 
earthly kingdom, so they feel no respon-
sibility to bring in the kingdom. Hard 
premillennialists do affirm a future earthly 
kingdom, but they do not believe that the 
church plays any role in establishing it 
(other than to populate it through evan-
gelism). Instead, they believe that Christ 
alone will bring the kingdom into being 
by supernatural means in a great future 
millennium. Reformed Baptists, with 
their robust emphasis on the separation 
of church and state, often take a similar 
approach.

What unites these disparate groups is 
a shared and narrow vision of the church’s 
mission. They see the church as a distinctly 
spiritual institution. Its mission is captured 
in the Great Commission: evangelism, 
church planting, and instruction of believ-
ers for Christian obedience (Matt. 28:19–
20). Strikingly absent from their under-
standing of the mission of the institutional 
church is any social or political mandate 
and any expectation of ethical progress in 
the world.

Despite its narrow mission for the 
church as church, however, this model does 
not require individual Christian isolation. 
Christians must never stop seeking the 
good of their world as long as it exists. 
The world may be in shambles, but God 
is still its King, and its human rulers con-
tinue to be His “ministers,” wielding “the 
sword” given to them by divine grant after 

Noah’s Flood (Rom. 13:4). For this reason, 
believers must obey their governors as 
they obey God Himself (1 Pet. 2:13–17). 
Furthermore, God has placed individual 
believers in the world in every sphere, 
though He tasks them with not being of 
the world (John 17:13–19). They are not 
reclaiming the world per se, but living in 
it as the best possible citizens, laborers, 
professionals, artists, officials, neighbors, 
family members, students, and so forth. 
Doing these things is not the mission of 
the institutional church but the responsi-
bility established in the Garden of Eden 
and given to all humanity. They carry their 
faith into the world, not merely to create a 
platform for gospel proclamation (though 
this can be an incidental benefit), but to 
fulfill what God has always intended for 
humans everywhere to do.

This model sometimes describes 
Christians as “dual citizens” within the 
two governments of God (that is, His civil 
and ecclesiastical governments). We have 
allegiances to two divinely authorized and 
non-overlapping spheres of government in 
the present age. These are not (as Augustine 
suggested) the city of God and the city of 
man. No, both are God’s governments.

This two-government approach to 
church and culture takes seriously all our 
diverse responsibilities to God our King. 
It allows us to be neither monastics who 
avoid the world, crusaders who savage 
the world, nor collaborators who love the 

WE DO NEED THE CHURCH TO REMIND US THAT, 
HAVING BEEN FORGIVEN, WE ARE NEW CREATURES 
IN CHRIST. WE MUST BECOME SOMETHING OTHER 
THAN WHAT THE WORLD WANTS US TO BE. WE ARE 
PILGRIMS ON THE SAME DIFFICULT JOURNEY, PAR-
TICIPANTS IN THE SAME MISSION, AND RECIPIENTS 
OF THE SAME MIGHTY HOPE.

Continued on page 38



ted to the idea that the present Church Age 
is not an expression of the earthly kingdom 
of God. Second, as Baptists we are com-
mitted to the separation of church and 
state. These two commitments are related. 
While not all Baptists are dispensationalists 
or vice versa, there is a natural theological 
fit between dispensationalism and Baptist 
theology and practice.

I contend that Baptists and dispensa-
tionalists who embrace Christian nation-
alism are theologically at odds with them-
selves. Our ecclesiastical and eschatological 
convictions do not permit us to establish 
a Christian nation in this age. I will show 
how these positions are incompatible. 
Then I will outline some of our positive 
responsibilities toward our government.

DISPENSATIONALISM AND 
CHRISTIAN NATIONALISM

Dispensationalism is a biblical theology 
of the kingdom of God on earth. From 
creation God’s purpose was to establish a 
kingdom on earth ruled through one of 
His image bearers. Adam’s sin disquali-
fied him from this office and ruined the 
kingdom. The Pentateuch and Historical 
Books show how the kingdom of God was 
established on earth. Israel was constituted 
as a literal, physical, political kingdom, 
and David and his heirs were promised an 
unending reign.

10 FRONTLINE

Discussing Christian nation-
alism is impossible without 
defining Christian nationalism. 
Unfortunately, the expression 
resists easy definition. The 

words “Christian” and “nationalism” both 
have a variety of meanings. Pairing the 
words multiplies the confusion.

One can be a Christian and a nationalist 
without being a Christian nationalist. I 
take it that most readers of FrontLine are 
Christians. Are they also nationalists?

Government operates best when its 
power is kept to the most local level possi-
ble. That being so, we should be skeptical 
of any attempt to construct an internation-
al or global government. Nationalists rec-
ognize that nations should be autonomous 
and chiefly concerned with their own 
security and welfare. Given this definition, 
I see no theological objection to being both 
a Christian and a nationalist.

Further, anyone who advocates for 
morally conservative legislation or juris-
prudence will be labeled a Christian 
nationalist. The question for us is not 
whether we will be called Christian 
nationalists, something that is probably 
unavoidable. Our question is whether 
Christian nationalism is a position that we 
should deliberately endorse.

Christian nationalism exists on a 
spectrum. A moderate form of Christian 
nationalism simply fosters gratitude for 

Michael Riley

the pervasive Christian influence on our 
nation’s founding and historical culture and 
hopes to see that “bottom up” influence 
continue. I endorse this understanding of 
Christian nationalism.

A stronger version of Christian nation-
alism advocates for an overtly Christian 
theocratic state. This version holds that the 
state should do all that it does—writing 
and executing laws, deciding cases, and 
establishing public policies—explicitly 
because those acts are required of it by the 
Christian God. At its root the foundation-
al rationale for any action of a Christian 
nationalist government is, “Because the 
Triune God of the Bible says so.”

A Christian nation might be identified 
by specific policies, but its most defining 
characteristic is the reason for those poli-
cies. A government might either prohibit 
non-Christian religions or permit broad 
religious freedom. The former is an obvi-
ous expression of Christian nationalism. 
But the latter can be as well if the gov-
ernment’s rationale for the policy is that 
Christianity itself mandates a government 
to permit freedom of religion.

Not all theonomies look alike. It is the 
stronger version of Christian national-
ism—and the theology accompanying it—
that is my topic.

Advocacy of Christian nationalism sits 
uneasily with two aspects of our thought. 
First, as dispensationalists we are commit-

Baptists, Dispensationalists, 
and Christian Nationalism

REDEEMING
THE CULTURE?
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By the end of the Old Testament, that 
kingdom lay in shambles. Israel was divid-
ed, conquered, exiled, and restored. The 
return from exile was only a faint shadow 
of the glorious future that the prophets had 
foretold. In their vision, the Davidic throne 
would be reestablished, and Israel would be 
made the highest of the nations.

The Gospel accounts of our Lord’s 
ministry are charged with these inspired 
expectations. When Jesus came announc-
ing that “the kingdom of heaven is at hand” 
(Matt. 4:17), His words had to be under-
stood against the backdrop of the prophetic 
promise. Nevertheless, He “came unto 
his own, and his own received him not” 
(John 1:11). The physical blessings of the 
kingdom cannot be separated from the full 
acceptance of its king. Following the cruci-
fixion, burial, and resurrection of Jesus, He 
spent forty days with His disciples, “speak-
ing of the things pertaining to the king-
dom of God” (Acts 1:3). Yet the disciples’ 
idea of the kingdom was not transformed 
into something other than the one that 
the prophets had foreseen. The disciples 
understood this connection when they 
asked, “Lord, wilt thou at this time restore 
again the kingdom to Israel?” (Acts 1:6).

Essential to dispensationalism is this 
answer: the kingdom will be established 
when the king returns and not before. 
During the present age we are ambassadors 
of the coming king, urging people to be 
“reconciled to God” (2 Cor. 5:20). Those 
who are reconciled become present citizens 
of a future kingdom, “translated . . . into 
the kingdom of his dear Son” (Col. 1:13). 
The people of God in this age are “strang-
ers and pilgrims” (1 Pet. 2:11) who “desire 
a better country” (Heb. 11:16). The New 
Testament tells us to expect discomfort 
more than dominion. Dispensational the-
ology does not allow for the establishment 
of a political, physical kingdom of God on 
earth during the present age.

BAPTISTS AND CHRISTIAN 
NATIONALISM

Baptist theology and practice readily fit 
with this eschatological insight. To be sure, 
Baptists have had practical reasons to reject 
established churches, having often faced 
religious persecution at the hands of state 
authorities. But our theological convictions 
ought not be a matter of merely prudential 
self-preservation.

Baptists and dispensationalists togeth-
er insist that one significant distinction 
between Israel and the Church is the 
absence of birthright citizenship during 
this Church Age. Children of Israelites 
were part of the covenant community by 
birth, and male children received the sign 
of that membership in infancy. Now, how-
ever, the kingdom is no longer on earth. 
Our own children, while occupying a 
place of providential spiritual privilege, are 
not included in the people of God merely 
because we parents are believers. Baptists 
do not extend to infants the sign of cove-
nant membership.

These Baptist convictions do not suit 
the notion of a Christian nation. When 
state and church are joined, it is neces-
sary to link citizenship in the nation and 
membership in the church. In a Christian 
nation, infant baptism becomes the sign 
and seal of both. Because believer baptism 
emphasizes the distinction between earthly 
and heavenly citizenships, state and church 
are necessarily distinct in Baptist theology.

If we as Baptists and dispensationalists 
are theologically blocked from endorsing 
full-fledged Christian nationalism, where 
does that leave us politically? Are we 
reduced to disengagement from all par-
ticipation in government? No. The Baptist 
commitment to separation of church and 
state has never been understood to bar us 
from seeking to influence our governments 
toward righteousness.

But we should distinguish between our 
own reasons for advocating specific public 
policies (reasons that can and should often 
be overtly Christian) and the government’s 
reasons for implementing them. In a nation 
such as ours, our elected officials act in 
response to their constituents (within the 
bounds of the Constitution). That means 
that as Christians we have liberty (and at 
least some obligation) to pursue righteous 
public policies by voting, petitioning our 
officials, and seeking to persuade our fel-
low citizens.

But what if our efforts at persuasion 
fail? What if the votes of the people result 

in unrighteousness? Should we seek to use 
the state’s monopoly on force to implement 
Christian righteousness against the popu-
lar will? This alternative—that our govern-
ing officials impose a theological vision of 
righteousness on the populace, regardless 
of the consent of the governed—is implied 
by those who currently advocate Christian 
nationalism.

If a Christian moral vision must be 
imposed, whose version of Christianity 
will it be? Consider the conflicts among 
the Throne-and-Altar Roman Catholics, 
the Seven-Mountain-Mandate charis-
matics, and the postmillennial Reformed 
theonomists, all of whom wish to establish 
Christian nations. Whose religious and 
moral convictions should be established by 
the force of the state?

We are instructed to pray “for all men; 
for kings, and for all that are in authority; 
that we may lead a quiet and peaceable 
life in all godliness and honesty” (1 Tim. 
2:1–3). As a matter of liberty we encoun-
ter many differences of opinion as to how 
our government might best be organized 
to promote its citizens’ welfare. These 
diverging opinions involve issues where 
we would all agree on the morality of the 
matter while disagreeing about the role of 
the state in mandating righteousness. We 
must make room for disagreements among 
brothers on these matters.

CONCLUSION

As churches our mission must be clear: 
we are preparing current citizens of a 
future kingdom. Our Lord has charged us 
to make disciples of “all nations”; we bap-
tize and teach individuals worldwide, orga-
nizing them into churches “even unto the 
end of the world” (Matt. 28:19–20). And 
while “now we see not yet all things put 
under him” (Heb. 2:8), we continue to pray, 
“Thy kingdom come. Thy will be done in 
earth, as it is in heaven” (Matt. 6:10).
__________

Michael Riley, PhD, pastors 
Calvary Baptist Church of 
Wakefield, Michigan.

Baptists, Dispensationalists, 
and Christian Nationalism

I CONTEND THAT BAPTISTS AND DISPEN-
SATIONALISTS WHO EMBRACE CHRISTIAN 

NATIONALISM ARE THEOLOGICALLY AT 
ODDS WITH THEMSELVES.
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F or many American evangelicals, 
the call to cultural engagement 
is a call to “contextualize”1 the 
gospel and its accompanying 
practices. While believers must 

communicate the gospel clearly (Col. 4:3–
4), advocates of contextualized ministry 
will often add that evangelists and church 
planters must appropriate the latest cultur-
al trends to make the gospel more palatable 
to unbelievers and “seekers.” Gurus of this 
approach have tried to defend their posi-
tion from 1 Corinthians 9:22, where Paul 
states, “I am made all things to all men, 
that I might by all means save some.”

Contextualization relativizes and min-
imizes the fact that cultures are laden 
with values, meaning, and even religious 
significance.2 Cultural habits and customs 
have varying importance, but they always 
have meaning. In American culture, ten-
nis shoes and dress shoes carry different 
meanings, as do eating with a fork and eat-
ing with fingers.

Was it Paul’s method to become a cul-
tural shapeshifter for the sake of the gos-
pel? Does 1 Corinthians 9:22 mean that the 
apostle abandoned the nascent “Christian 
culture” to assume the garb of whatever 
situation he found himself in? If Paul visit-
ed Los Angeles today, would he, like Rick 
Warren, say, “When in southern California 
I became like a southern Californian in 
order to win southern Californians”?3 
I suggest that hipster ministry was the 

furthest thing from Paul’s mind in 1 
Corinthians 9:22.

THE PROBLEM OF RIGHTS IN 
CORINTH

Paul’s statement is part of a larger sec-
tion of 1 Corinthians that begins in 8:1 and 
extends to 11:1. All three chapters deal with 
a question that the Corinthians asked Paul, 
namely, whether they could eat food offered 
to idols. Paul raised the topic in 8:1: “Now 
as touching things offered unto idols. . . .” 
In accord with the Jerusalem Council, Paul 
had told the Corinthian converts that they 
were to abstain “from pollutions of idols” 
(Acts 15:20). This apostolic policy brought 
unhappy consequences for the Corinthians, 
so they challenged Paul’s instruction. Paul 
remained unchanged: you may not know-
ingly eat food offered to idols (1 Cor. 10:25–
30). After dealing with some slogans and 
misunderstandings of Christian doctrine, he 
argued that the Corinthian believers did not 
have “liberty” (8:9) to cause a “weak broth-
er” to “perish” (8:11).

The final verse in chapter 8 is a hinge 
leading into chapter 9: “Wherefore, if meat 
make my brother to offend, I will eat no 
flesh while the world standeth, lest I make 
my brother to offend.” Paul resolved that he 
would willingly give up meat for another’s 
spiritual good. As chapter 9 begins, Paul 
shows that this statement is more than 
hypothetical: he had already given up his 
right to receive basic provisions for the 
sake of the gospel.

Ryan J. Martin

All Things to All Men
First, however, Paul had to show that, 

as an apostle (9:1, 2) who labored for the 
Corinthians’ spiritual good, he possessed 
certain prerogatives. These included the 
“power” (9:4, 5, 6; cf. 8:9, “liberty”) to 
receive food to “eat” (9:4) and to “forbear 
working” (9:6). Paul supported his asser-
tion with arguments from nature (9:7), 
the Old Testament law (9:8–12), and the 
Levitical priesthood (9:13), demonstrat-
ing his right to be compensated for his 
ministerial work. Each of those arguments 
involved eating.

In spite of his rights, Paul insisted that 
“we have not used this power; but suffer all 
things, lest we should hinder the gospel of 
Christ” (9:12). He was drawing a contrast. 
While he was ready to relinquish a God-
given right so he could help people know 
Christ, the Corinthians were eager to exer-
cise a right or liberty they did not really 
possess (eating food offered to idols), that 
would harm a brother spiritually.

A SERVANT TO ALL

In 1 Corinthians 9:19, Paul proclaimed, 
“For though I be free from all men, yet 
have I made myself servant unto all, that I 
might gain the more.” In the previous verse 
Paul refused to exercise his right to receive 
food so he could preach Jesus Christ. Now 
he asserts that though he is a freeman, he 
has embraced the life of a slave for Christ 
to “gain” sinners for Christ.

REDEEMING
THE CULTURE
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What follows is a powerful explanation 
of Paul’s life of selfless abandonment for 
Christ. This passage is not about becoming 
a camouflage Christian who blends into 
whatever culture he is in. Rather, it is about 
becoming a servant by yielding rights to 
prevent obstacles to the gospel.

In 9:20, Paul explained how he lived 
among Jews to present Jesus to them as 
their Messiah. He became “as a Jew”—that 
is, “as under the law”—to win Jews to 
Christ. Paul did not consider himself to 
be under the Mosaic law (7:18–19), but he 
was willing to become a servant to Jews. 
He may have mentioned the Jews because 
they found eating food offered to idols 
especially offensive.

How did Paul become “as a Jew” to the 
Jews? Acts 21 is a good example. Some 
Jewish Christians misunderstood Paul’s 
doctrine, so at the request of the Jerusalem 
pastors, Paul observed a purification rite 
with four other Jewish believers. This was 
a significant burden for Paul. He had no 
mandate to shave his head, pay the puri-
fication costs, or attend the temple. Yet he 
did these things—becoming “as a Jew”—to 
win Jews to their Messiah (Rom. 9:1–3).

Paul’s ministry to Gentiles, “them that 
are without law,” was marked by a similar 
selflessness, as 1 Corinthians 9:21–22a 
describes. By coming to Gentiles “without 
law,” Paul does not mean he embraced 
lawlessness. Instead, though not under 
the Mosaic law, he nevertheless lived a life 
“under the law to Christ.”

How then did Paul become “as one 
outside the law” (9:21 ESV) to Gentiles? 
He certainly did not embrace a lifestyle of 
“when in Corinth, do as the Corinthians 
do.” He did not become more Epicurean 
(15:32). Rather, he came to the Corinthian 
Gentiles as a saint in Jesus Christ, doing all 
that Christ commands. His ethic was root-
ed in loving God with all his heart, soul, 
mind, and strength, and loving his neigh-
bor as himself. Later, in chapter 10, Paul 

clearly says that eating food offered to idols 
will confuse Gentiles concerning the exclu-
sive claims of Christ (10:28–29, 32–33).

In 9:20, “Jew” is parallel to “under the 
law.” In verses 21–22, “outside the law” 
is parallel to “weak.” The weak are guilty 
sinners helplessly broken before God. In 
1:27, Paul said, “God hath chosen the weak 
things of the world to confound the things 
which are mighty.” In giving up his rights, 
especially the right to receive food and 
payment, Paul became weak, especially in 
the Corinthians’ eyes. For Paul to become 
“weak” means that he refused to blend into 
Corinthian culture as a strategy for minis-
try success (4:10; 2 Cor. 12:10).

ALL THINGS TO ALL MEN

Paul’s words in 1 Corinthians 9:22b 
reiterate the beginning of the paragraph 
and 9:19.4 Paul began by calling himself 
the servant of all. The restatement in verse 
22b reinforces this: “I am made all things 
to all men, that I might by all means save 
some.” The key word is “all,” appearing 
three times.

In becoming “all things to all men,” Paul 
triumphantly proclaims his Christlike, sac-
rificial renunciation of his rights (9:19) as 
a servant of all people for the gospel’s sake. 
His statement is sweeping and brims with 
zeal for his mission. Though free in Christ, 
he is a slave to all for Christ’s sake. Paul bids 
farewell to his rights so that he can bring all 
people to confess that Jesus Christ is Lord.

The English translation of 9:22c is 
tricky. On the one hand, translators rightly 
want to capture the emphasis on “all,” but 
the phrase “by all means” is ambiguous. 
Some take the expression “by all means” 
to indicate “by whatever means necessary.” 
They assume that whatever it takes to win a 
convert is justified. However, Paul is saying 
that, for those who believe his gospel—for 
those who are won and saved—they are 
certainly saved. The phrase “by all means” 
does not justify pragmatism in ministry 
but emphasizes that no saint will ever be 
lost when he is saved by faith in Christ’s 
redeeming blood.

The word “win,” used throughout 9:19–
21, shows that Paul was not willing to go to 
any conceivable length to “accommodate” 
unbelievers. He wanted sinners to repent. 
His goal was not to leave them bound 
to sin, but to win all people—Jews and 
Gentiles alike (Rom. 1:16–17)—as subjects 
of the Lord Jesus. Paul’s self-emptying min-
istry was for the sake of the gospel, so that 
he might share in its blessings (1 Cor. 9:23).

First Corinthians 9:19–23 is Paul’s 
explanation of the renunciation of his 
rights for the sake of gospel preaching. Paul 
gave up his freedom from the Mosaic law 
so that he could remove obstacles to the 
Jews. Paul gave up his rights as an apostle 
(including support from the churches) so 
that he could see Gentiles believe. He came 
as one under Christ’s law, living a holy life, 
to see unbelievers won to Christ. In sum, 
he became a servant of all so that he might 
see some sinners saved (see 2 Cor. 6:3–10). 
He said “No” to the things he had a right to 
do so that sinners would say “Yes” to Jesus.

This passage is not about Paul embrac-
ing the mores or culturally subversive 
practices of the prevailing culture around 
him in ministerial pragmatism. In fact, it 
is about the opposite. Paul was willing to 
give up his rights, and he became a weak 
servant, so that he could bring sinners 
under Christ’s saving authority. This is 
the approach he wanted the Corinthians 
to take concerning food offered to idols 
(1 Cor. 10:31–11:1).
__________

Ryan J. Martin, PhD, pastors 
Columbiaville Baptist Church 
in Columbiaville, Michigan.
_____
1  “Contextualization” is a hotly 

debated term. For some, contextualization 
refers to all legitimate attempts to make 
Christianity more comprehensible to specific 
people. Others, however, target their ministry 
to a culture in such a way as to compromise 
basic biblical methods of church doctrine, 
practice, and communication. This article 
addresses these latter views of contextualiza-
tion.

2  Eliot, T. S., Christianity and Culture (New 
York: Harcourt, Brace and Co., 1949), 103.

3  Warren, Rick, The Purpose Driven Church 
(Grand Rapids: Zondervan, 1997), 171.

4  Several commentaries argue for a chiastic 
structure in 1 Corinthians 9:19–23, includ-
ing Roy E. Ciampa and Brian S. Rosner, The 
First Letter to the Corinthians, PNTC (Grand 
Rapids: Eerdmans, 2010), 423–24.

PAUL GAVE UP HIS FREEDOM FROM THE MOSAIC 
LAW SO THAT HE COULD REMOVE OBSTACLES TO 
THE JEWS. PAUL GAVE UP HIS RIGHTS AS AN APOS-
TLE (INCLUDING SUPPORT FROM THE CHURCHES) 
SO THAT HE COULD SEE GENTILES BELIEVE.

All Things to All Men
Continued from page 12
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“Our church is proud-
ly multi-cultural, 
multi-ethnic, and 
multi-generational” 
says the “About Us” 

page on a church website. That’s a lot of 
multis, we think as we read it, though we 
know what they seem to be saying. They’re 
attempting to tell us that the makeup of 
their gathered assembly has plenty of vari-
ety in appearance, age, and background. 
Less obviously, they are telling us that their 
church’s makeup is a desirable mix, perhaps 
one that other churches should mimic.

Indeed, some voices have gone further 
and claimed that churches without a mix 
of ethnicities fall short of God’s plan for 
the church. They suggest churches should 
undertake a kind of religious affirmative 
action, actively courting people from a 
variety of races into membership, selecting 
leaders partly on skin color so as to reflect 
racial diversity, and even changing the 
music and preaching to reflect the back-
grounds and preferences of attendees. As 
if many a pastor did not already feel his 
failures acutely, here is another weight for 
his rucksack of guilt: Your church is not 
multicultural enough.

Three questions can help us think 
rightly about this kind of ecclesiastical 
multiculturalism. First, what do we mean 
by “multicultural churches”? We need clear 
definitions, and an overused and ambig-
uous word such as “multicultural” needs 
much defining. Second, we need to ask 
whether Scripture commands the pursuit 
of multiculturalism. Third, we must con-
sider how a pastor should lead a church in 
view of special situations that require spe-
cial pastoral wisdom.

WHAT IS “MULTICULTURALISM”?

As for definitions, Scripture does not 
contain or define the seventeenth-century 
word “culture,” but it does describe the 
action of culture-making. Humans are 
creatures who create meaning, fashioning 
their world after their values, religions, 
and worldviews. For example, the apostle 
Peter contrasts two forms of culture: one 
received by tradition and the other shaped 
by the new life in Christ (1 Pet. 1:14–19). 
He critiques the culture that his readers 
inherited in their unregenerate state. He 
insists that they cultivate a new culture 
based upon holiness. In fact, the old Latin 
word for religion is cultus. We could say 

that culture is what people cultivate to 
express their cultus.

Here is the first misstep. Since “culture” 
refers to the outward expression of a religion, 
then “multicultural” really means “multire-
ligious.” While no church means to commu-
nicate “We are a multireligious church” on its 
website, words do matter, because meanings 
matter. By referring to “culture” when it 
means “ethnicity,” a church opens the door 
to error and misunderstanding.

One sees the sad result of equating eth-
nicity and culture in South Africa where I 
minister. Here, untaught believers will still 
refer to “my culture” as a contrast to anoth-
er believer’s culture. You will routinely hear 
people say that missionaries brought “their 
culture” and imposed it upon Africa. Some 
dear black believers are desperately trying 
to discover some pristine form of “African 
Christian culture” untouched by Western 
hands. Believers speak of certain ways of 
worship as belonging to one culture as 
opposed to another. All this comes from 
misunderstanding how culture relates to 
ethnicity, and perhaps from the misuse of 
the term “multicultural.”

I rejoice in the ethnic diversity of the 
country and the congregation in which I 
minister. I love the many colors of the faces 
that look back at me on a Sunday morning. 
I enjoy being called “Mfundisi” (Xhosa for 
“pastor”) by some of the members. I enjoy 
tasting, hearing, and seeing the varieties of 
foods, languages, and customs that mingle 
in our local church. A multiethnic church 
is a joy. Racism is an evil, and I will, as the 
occasion suggests, write and preach against 
it.

But my church is not “multicultural.” 
According to a proper definition of “cul-
ture,” that would be equivalent to saying it 
is multireligious. No, in the biblical sense, 
my church is “monocultural.” We have 
one culture: one that loves and honors 
Christ. Scripture is our final authority, and 
it shapes the loves, beliefs, and behavior of 
the congregation. However much mela-
nin is contained in the skin of the various 
members, whichever of our country’s elev-
en national languages they speak, however 
varied some of our customs may be, we are 
actually bound and shaped by one culture: 
Christian culture.

We must draw a clear distinction 
between ethnicity and culture. If culture 
and ethnicity are synonymous, then no 
culture can be critiqued. One would then 

be judging the value of a people based 
upon skin color, which is racism prop-
er. Scripture does not judge our ethnos 
(nation, or ethno-linguistic background). 
It does, however, judge our culture. If the 
culture of a people has produced immoral-
ity, idolatry, or perversion, then Scripture 
condemns it.

Without the distinction between culture 
and ethnicity, we cannot distinguish sinful 
behavior from skin color, false beliefs from 
languages, or incorrect worldviews from 
harmless customs. We are restricted from 
dealing with all kinds of discipleship sit-
uations. Our churches should replace the 
term “multicultural” with “multiethnic” if 
they are trying to communicate the idea 
of a diversity of ethnic backgrounds and 
physical appearances.

DOES SCRIPTURE REQUIRE 
MULTICULTURALISM?

With that said, is a multiethnic church 
something Scripture commands? Those 
who say so often turn to the beautiful 
scene in Revelation 7:9 describing “a great 
multitude, which no man could number, of 
all nations, and kindreds, and people, and 
tongues,” standing before the throne and 
the Lamb. We all long for this moment, but 
we must remember that biblical descrip-
tions are not necessarily prescriptions. We 
can bind the conscience only with scriptur-
al commands.

The New Testament, and particularly 
the Book of Acts, describes the reversal 
of Babel at Pentecost and the ingrafting 
of all nations into the olive tree (Rom. 
11:17). Paul condemned the teaching that 
one needed to become a Jewish proselyte 
before receiving the Jewish Messiah. The 
conversion of Cornelius is a landmark 
moment demonstrating that access to sal-
vation is now equally granted to all nations, 
something that Paul continually repeats in 
his epistles (Gal. 3:28; Eph. 2:11–19; Col. 
3:11). Yet this celebration of the destruc-
tion of ethnic barriers to salvation falls 
short of commanding pastors and evan-
gelists to engineer the ethnic makeup of 
their churches. Ethnic diversity is clearly 
loved by God, and when it is present in a 
local church’s geographical area, no barrier 
or partiality should exclude any ethnicity 
from the church.

Still, is the pastor in a rural province 
of India sinning because his congrega-
tion consists of one ethnicity? Or should 
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the inner-city pastor resist the fact that 
socioeconomics has brought a principal 
ethnicity to his doorstep? Is the pastor 
of a church in rural Nebraska supposed 
to ensure that the demographics of his 
congregation match those of the nation 
at large? Nothing in Scripture says so. 
Instead, principles for ministering to a 
multiethnic church apply just about equal-
ly to ministry in an ethnically homoge-
nous area. We wish all nations to know 
that the church is for them.

HOW SHOULD WE PASTOR 
A MULTICULTURAL 
CONGREGATION?

This principle implies the answer to our 
third question: how should one pastor a 
multiethnic church? First, pastors should 
preach Christ’s preeminence. When Christ 
is all in all, ethnic differences matter less 
(Col. 3:11). Over time, these differences, 
when shared among members who have 
covenanted to love one another in Christ, 
become nothing more than curiosities and 
even enjoyable variations. Understanding 
that unholy traits are present in cultures 
(Titus 1:12) should give us compassion and 
understanding as we consider one anoth-
er’s backgrounds. Some traits belong to 
unbelieving cultures and will change with 
exposure to the gospel. Some traits belong 
to ethnic diversity and will add color 
and pleasurable diversity to the church. 
Submission to Christ as preeminent helps 
us to tell the difference.

Second, pastors should emphasize the 
loves and affections that Christian congre-
gations share, uniting around sound expo-
sition of Scripture and sober Christian wor-
ship. Consider how often Scripture exhorts 
believers to have “the same mind” (Rom. 
12:16; 1 Cor. 1:10; 2 Cor. 13:11; Phil. 2:1–2; 
3:15–16; 1 Pet. 3:8–9). Unity is not built by 
focusing on unity. It is maintained by set-
ting our affections on the same object: the 
beauty of Christ (cf. Eph. 4:3). This focus 
helps pastors navigate the difficult waters of 
varied ethnic backgrounds and preferences.

Instead of getting mired in the swamp 
of “white culture vs. black culture” or 
“Western culture vs. ethnic culture,” 
pastors can cut their way through the 
thicket by emphasizing the universality of 
Christian teaching and practices. Pastors 
should ask what doctrine, worship, and 
practice true Christians have united 
around across continents, languages, eth-
nicities, and eras. They should search for 
what is timeless and universally accepted. 
We cannot dismiss a hymnal as “white” 
if its hymns originate from Asia, Africa, 
and the Middle East as well as Europe and 
America. We cannot reject a doctrine or 
practice as “colonial” if it was believed and 
practiced for centuries in India, North 
Africa, and Syria.

Instead of seeking to be culturally rel-
evant to subgroups within their churches, 
pastors should focus on those things that 
have become permanent and that evidence 
timeless, cross-ethnic value. By seeking 

broad and timeless expressions of Christian 
culture, they encourage church members 
to defer to one another in the pursuit of 
one-mindedness (which is the point of 
Romans 14), rather than asserting selfish 
preferences. The pastor seeking to main-
tain Spirit-given unity should not be shy of 
the Providence-given Christian tradition.

Third, pastors should encourage healthy 
spiritual friendships in the church as they 
model hospitality toward all (1 Tim. 3:2; 
Titus 1:8; 1 Pet. 4:9; Heb. 13:2). Partiality 
can be conquered by working to overcome 
our discomfort with strangers, whether 
they seem strange to us because of lan-
guage, background, or even economics. 
Friendships begin with shared interests, 
and pastors neither can nor should prevent 
the natural magnetism of similar people 
drawing together. Over time, however, 
Christ will become a more consuming and 
central interest to people than the less sub-
stantial realms of sports, food, hobbies, or 
occupations.

A multiethnic church is a beautiful 
thing if Providence has made such a thing 
geographically workable. Our primary pur-
suit, however, is not how our churches look 
outwardly. Our pursuit is preparing a Bride 
for her Wedding Day.

__________

David de Bruyn, ThD, was 
born in Johannesburg, South 
Africa, where he pastors New 
Covenant Baptist Church.global evangelismthrough the local church
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Mailbag

Just writing in reference to the November/
December issue of FrontLine magazine. 

It was amazing to revisit those wonderful 
truths in regard to the “The God of Beauty.” 
To recount that we see God ‘s beauty in every 
direction we look. Especially those believers 
that have been redeemed by the grace of God! 
The anticipation of being in glory to worship 
our Lord Jesus Christ in the beauty of His holi-
ness. And the article by Jim Tillotson, “Holding 
on to Hope,” was especially a blessing to me. 
Keep up the great work of encouragement! 

Dan Jeffery, CBM Missionary 
Palmer, Alaska

Thank you for a great magazine. 
Pastor Edwin Anderson
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NEW ENGLAND FELLOWSHIP MEETING

The New England FBFI Fellowship combined with the 
New England Foundations Conference and met on 
Saturday, October 14, 2023.. We had a wonderful atten-
dance of about 115 registrants. Dr. Chuck Phelps was 
our guest speaker for the day and spoke on the topic of 
God’s faithfulness. The conference was a blessing to all 
who came as we listened to Dr. Phelps speak the truth 
of God’s trustworthiness even in the midst of great 
difficulty. Heritage Baptist Church in Dover, NH, was 
delighted to host this event again under our New England 
Foundations Conference moniker. We look forward to 
our conference this year on Saturday, October 19, 2024, 
when we will feature five New England pastors as our key-
note speakers throughout the day.
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INSPIRATION FOR THE PASTOR’S STUDY

HOLD FAST THE FORM OF SOUND WORDS—2 TIMOTHY 1:13

If you’ve never read a book on the subject of preaching 
Christ, I’d like to recommend Preaching Christ: The 

Heart of Gospel Ministry by Charles P. McIlvaine. The 
book was originally a message delivered to an annual 
convention of ministers at Akron, Ohio, in June 1863.

McIlvaine had been chaplain of the West Point Military 
Academy. Under his prayers and preaching a revival 
broke out among the cadets. Later he pastored in New 
York City and still later was elected to the position of chief 
overseer (bishop) of the State of Ohio. He was a militant 
evangelical who opposed the elevation of sacraments and 
ceremonies at the expense of evangelical preaching. His 
preaching had an awakening effect upon sinners. When 
W.  B. Sprague published his widely read Lectures on 
Revivals, he asked McIlvaine for the contribution of a 
letter that would clarify for the readers the nature of true 
revival, including dangers to be avoided. McIlvaine did 
so, testifying, 

It has been my lot to witness the power of the 
Spirit in circumstances peculiarly unpropitious, 
overcoming obstacles of the most formidable 
kind, and effecting, in spite of them, conversions 
of a nature specially distinguished by the 
decision, force, and consistency of Christian 
character which they have since exhibited. 

Here was a man well qualified to write about gospel 
preaching.

You may discover that McIlvaine, like James  M. Gray 
(president of Moody Bible Institute and a contributor to 

the Scofield Reference Bible), was an evangelical Episco-
palian. Don’t let that deter you! There’s nothing in this 
particular book that has anything to do with Episcopa-
lianism. It’s all about Christ. It’s all about gospel preach-
ing. It’s all about preaching Christ more knowingly and 
intentionally.

I read McIlvaine’s book Preaching Christ this last sum-
mer in less than a day. I could scarcely put it down. Per-
haps it was just that I needed the emphasis more than 
most, but I’m hopeful that others may profit as well. So 
in the interest of more and better preaching of Christ, I’ve 
excerpted and lightly edited certain portions. May they 
instruct and encourage all of us.

HOW DID THE APOSTLES PREACH 
CHRIST?
It is now forty years since I was called of God, and in 
his Providence permitted and enabled to take part in 
this holy ministry. More and more I have learned the 
need that ministers should keep their teaching close to 
that one central and living theme if they would have 
it honored of God as his power unto salvation. I pro-
pose to you as our starting point, the question, What 
is embraced in the work of preaching Christ according to 
the mind of the Spirit, as exhibited in the teaching of his 
Word, and in the practice of his Apostles?

It is manifest from the Scriptures that the Apostles 
identified the gospel with Christ. In their view and 
practice, to preach the gospel was neither more nor less 
than to preach Christ. But we must here note the chief 
feature of their preaching Christ. They omitted nothing 
pertaining to him; but there was one thing on which 
more than anything else, they very particularly and 
emphatically dwelt. They said continually, like John the 
Baptist, Behold the Lamb of God, which taketh away the 

FIRST PARTAKER “The husbandman that laboureth must be first  
partaker of the fruits” (2 Tim. 2:6)

Preaching Christ
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sin of the world. It was the Lamb slain—Christ in his 
death—bearing our sins in his own body on the tree, that 
they pointed to.

Thus we have our example. In the way the Apostles 
preached the gospel we must try to preach it. As they 
preached Christ, so must we. God forbid that we should 
glory in anything else as ministers of the Word. Preach-
ers of Christ, according to the mind of Christ—ah, 
how all honors, all satisfaction in our work will perish 
but that!

WHAT IS IT TO PREACH CHRIST?
We have a great example in our Lord’s own teaching. 
When after his resurrection he met the two disciples 
on the way to Emmaus and found them in such dark-
ness and doubt, it is written that beginning at Moses 
and all the prophets he expounded unto them in all the 
Scriptures the things concerning himself. Our office as 
Christian ministers, in expounding the Scriptures, is to 
bring forth all their teaching concerning that glorious 
One himself. St Paul, therefore, said that he was separat-
ed unto the Gospel of God . . . concerning His Son Jesus 
Christ our Lord (Romans 1:1-3).

In the Gospel concerning our Lord Jesus Christ, that is, 
in the circle of doctrines and duties and promises and 
blessings which constitute the message of great salva-
tion in him, there is a system of parts mutually related, 
and all in perfect harmony. None are so obscure as to 
be of no importance to the right representation of the 
whole. That system, like that of our sun, has a center by 
which all the parts are held in place, and from which all 
their light and life proceed, and around which all re-
volve. You cannot exhibit the system of truth and duty 
till you have made known that central light and power. 
Nor can you make known that power in all its truth, 
without exhibiting those surrounding and dependent 

parts of doctrine and precept. That central sun of light 
and life is Christ. All gospel truth and duty of consola-
tion and strength abides in Christ, derives from Christ, 
and glorifies Christ. It must be so presented or it is di-
vorced from its only life and loses its gospel character. 
He is the True Vine, and all parts of gospel truth are 
branches in him. Let such truth be presented without 
that connection, and its character as truth may remain, 
but its character for truth as it is in Jesus is lost. Its vital-
ity is gone. It cannot produce the fruit of life in Christ 
Jesus. It is just as true and important concerning truth 
as concerning men, that the branch cannot bring forth 
fruit except it abide in the vine.

BEGIN WITH CHRIST.
Now what is the best mode of setting forth this system 
of grace? Where shall we begin? Shall we take up the 
outsides of the circle, reasoning upward from general 
truths to the more particular? Shall we explain and en-
force ordinances and institutions of the Church as our 
road of approach to the Head and Life of the Church? 
Shall we thus gradually and after a long process of pre-
paratory work arrive at last at the person and mission 
and sacrifice of Christ?

We must remember who they are whom we are thus 
keeping so long in the cold and in the dark. They are 
sinners under the condemnation of the law of God. They 
are dying sinners. How brief the time of some of them 
to learn you do not know. You have no time to spend on 
preliminaries before you have introduced them to the 
great salvation. What they need the most is to know he 
who came to seek and to save the lost, how they may 
find him, and what are the terms of his salvation.

Begin at once with Christ. Behold the Lamb of God, is 
the voice. There is no light till that light appears. The 
icy bondage of the sinner’s heart yields not till that sun 
is risen.

Astronomers, when they teach the solar system, begin 
with the sun. Thence to the related and independent or-
bits is easy. So the apostles taught. See how, when they 
had the whole system of the Gospel as distinguished 
from that of the law to teach the Jews, the whole out-
ward and visible of the Christian Church as well as all 
the inward and spiritual of the Christian life, all so new 
and strange and unpalatable to a people so unprepared, 
so entangled with traditionary aversions and deep-seat-
ed perversions—see how they leaped over all prelimi-
naries and began at once with Christ and him crucified. 
They broke ground there at once, and set up the banner 
of their ministry. Just at the point where the pride of 
the sinner would most revolt, and the wisdom of man 
was most at fault, and the ignorance of Jew and Gentile 
was most complete, where the Jew saw only a stumbling 
block and the Greek only foolishness, there they opened 

Human device would have said, as it has 
often said in substance, Make philosophy 

prepare the way. Clothe your teaching 
in robes of man’s wisdom. Keep back 

the offence of the cross till you have first 
conciliated the respect of your hearers by 
a show of human learning and reasoning. 
And when your master must be preached 
directly, don’t begin at his death. Speak 

of his life; its benevolence, its beauty. 
Compare his moral precepts with those of 
heathen sages. Christ as the example and 

the teacher is your great theme.
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their message. I delivered unto you first of all, said St 
Paul, that which I also received, how that Christ died 
for our sins according to the Scriptures. They could not 
wait to root out prejudice, plant first principles, and ap-
proach by the strategy of man’s wisdom the entrenched 
power that ruleth in the children of disobedience, when 
they knew that Christ was the great power of God unto 
salvation. To open the windows and let in the sun im-
mediately was their way of giving light to them that sat 
in darkness.

Human device would have said, as it has often said in 
substance, Make philosophy prepare the way. Clothe 
your teaching in robes of man’s wisdom. Keep back the 
offence of the cross till you have first conciliated the re-
spect of your hearers by a show of human learning and 
reasoning. And when your master must be preached 
directly, don’t begin at his death. Speak of his life; its 
benevolence, its beauty. Compare his moral precepts 
with those of heathen sages. Christ as the example and 
the teacher is your great theme.

No, said St Paul, lest the cross should be of none effect . . . 
that your faith should not stand in the wisdom of men 
but in the power of God. They remembered the words of 
their Lord: I, if I be lifted up, will draw all men unto me. 
Lifted up on the cross, he had already been. Lifted up as 
Christ crucified for us, in the sight of the whole world 
by the ministry of the Gospel, he was now to be. Such 
was God’s argument with sinful men. They believed, 
and therefore preached. God gave the increase, and 
wonderful was the harvest.

CHRIST IN ALL HIS PERSON AND 
RELATIONS TO US
Thus, dear brethren, we have our lesson. We must begin 
as well as end with Christ, and always abide in him for 
the life and power of our ministry, just as we do for the 
peace and joy of our own souls. But having thus begun, 
what remains?

It is the revealed office of the Holy Spirit as the Sanctifi-
er and the Comforter to glorify Christ. He shall glorify 
me, said the Lord. But how? He shall take of mine and 
show it unto you. It is our office, also, under the power 
of the Holy Spirit, to glorify Christ in all his person 
and relations to us, and by the same method; namely, 
to take of what pertains to him and show it unto men. 
Whatever pertains to him we are to show. We must 
expound in all the Scriptures the things concerning 
himself. Of those things we will attempt a brief sketch 
and outline, but it must be only the merest outline, and 
that very imperfect.

We must preach Christ in regard to the glory of the 
Godhead which he had with the Father before the world 
was. In the same connection are the Incarnation and 

Birth of our Lord. The one is as essential to the gospel as 
the other—the perfect man is the perfect God.

In preaching Christ crucified, let us take care that we 
avoid the mistake, not infrequently made, of terminat-
ing our representation almost entirely with the cruci-
fixion—as if the slaying of the sacrifice completed the 
oblation of the sacrifice. We must not forget that the 
office of the High Priest was to enter within the veil 
with the blood of sprinkling. “Christ crucified” is not 
merely Christ on the cross, but Christ also on the right 
hand of the throne of God, as having, endured the cross. 
That throne is called the throne of the Lamb, and the re-
deemed in heaven are represented as praising the Lamb 
that was slain.

Thus, we must preach him as “Christ the continuing 
priest.”

Closely allied to our Lord’s priesthood, offering the per-
petual oblation of his sacrifice, is his office as the great 
Prophet and Teacher of his church. It is as the King of 
glory, that he freely receives every sinner who seeks his 
salvation, writing the law of his kingdom in his heart, 
giving him victory over the enemies of his soul, making 
him triumphant in death, and finally saying unto him 
from his throne, Enter thou into the joy of thy Lord.

TRUTHS CONNECTED WITH 
PREACHING CHRIST
In the range of gospel truth there are subjects of instruc-
tion which, though not directly concerning his person 
and office, are so connected with all right appreciation 
of his saving grace that we cannot keep them out of view 
without affecting most injuriously our whole ministry. 
Be it remembered that while the cross with its immedi-
ate neighborhood is the metropolis of Christianity, all 
the region round about is Holy Land. It is more or less 
holy according to the nearness to that city of our God. 
It is a land of milk and honey, of brooks and fountains 
of water, intersected in all directions with highways by 
which pilgrims to Zion approach the desire of their 
hearts. It is the office of the gospel preacher to map out 
that land, to trace those converging roads, to set up the 
waymarks to the city of Refuge.

Christ is not fully preached when any truth which 
teaches the sinner’s need of such a Savior is kept in 
obscurity. The wisdom of the scribe instructed unto 
the kingdom of God is found in his omitting nothing 
connected with the Gospel. This is true however re-
mote from the great central truths and duties. He must 
give to each its portion in due season, as well as its 
place in due relation.

For example, Christ is our righteousness unto justifica-
tion to everyone that believeth, so that in him there is 
no condemnation. But we shall preach him in vain in 
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that light unless we show the sinner’s absolute need of 
such righteousness. We must seek, under the power of 
the Holy Ghost, so to convince him of sin that he shall 
see himself to be under the condemnation of God’s law, 
without excuse and without hope, until he flees to that 
refuge. Blessed is he whose ministry the Spirit employs 
to teach that lesson of ruin and beggary. It is the thresh-
old of the way of life.

The textbook in that teaching is the law—God’s will how-
ever and wherever expressed. It must be preached in a 
spiritual application to the secrets of the heart; not only as 
the rule of obedience but as the condition of peace with 
God. It must be preached to everyone that is not in Christ 
Jesus. It is the instrument of the Holy Spirit to strip the 
sinner of self-reliance and self-justification, to humble 
him before God under a sense of guilt and ruin and as a 
schoolmaster to lead him to Christ. He that would preach 
a full justification in Christ without works must preach 
entire condemnation under the law by works. By the law 
is the knowledge of sin, and hence the knowledge, in part, 
of Christ. Clear, unequivocal statements of the divine law, 
and the full exhibition of the text, Cursed is every one that 
continueth not in all things written in the book of the law to 
do them, is the special basis of and preparation for all sav-
ing knowledge of Christ. The way of the Lord is prepared 
by that forerunner.

How many more consciences would cry out for relief 
under the load of sin, how much oftener would the care-
less heart be awakened to seek mercy through Christ, 
were there only a more searching comparison of all that 
is in man with all the holiness of the will of God.

Or to take another example; Christ is made unto us 
sanctification. But how can we do justice to so cardinal 
a truth of God’s grace unless we do ample justice to 
that other great truth of man’s nature, out of which 
arises all the need of a sanctifier? That great truth is 
the entire corruption that is the nature of every man 
who is naturally engendered of the offspring of Adam. 
The beginning of sanctification is to be born again of 

the Holy Spirit. According to men’s views of the ex-
tent to which by nature they are corrupt and alienated 
from God, will be their views of the spiritual nature, 
necessity, and extent of that great change. Hence, to 
preach Christ in sanctification, we must preach man 
in his natural corruption. The carnal mind is enmity 
against God and is not subject to the law of God neither 
indeed can be. Let us faithfully expound those words of 
St Paul. We need no stronger declaration as the basis 
of the whole superstructure of the need of an entire 
inward regeneration.

From all that has now been said it appears how mistak-
en is the idea that by confining our preaching to Christ 
and him crucified we have a very narrow range of truth 
to expound. In reality, we have the whole vast range of 
natural and revealed religion.

The difference between the man who confines himself 
to the preaching of Christ and the man who does not, 
need not be that the latter embraces any portion of di-
vine truth of doctrine or duty of history or prophecy or 
precept which enters not into the range of the former. 
It may be wholly a difference in the mode of presenting 
precisely the same truth; a difference in the bearings, 
in the relations assigned to every part. You may take 
truth from the immediate neighborhood of the cross 
or from the farthest boundaries of the domain of 
Christianity and when its just relation to Christ and 
his redemption is exhibited, Christ is preached. Thus 
there is no reason why in the most faithful ministry 
there may not be abundant variety of topic and of in-
struction. The sermon may be always shining the light 
of our glorious Lord, either while receiving it by di-
rectly looking unto him or indirectly, from secondary 
objects which, as satellites of the sun, revolve around 
him and shine in his glory. The sermon in all its spirit 
and tendency may say, Behold the Lamb of God, and 
yet the view may be as changing as the positions from 
which it is taken.

In general, we may say that as no subject is legitimate 
in the preaching of a minister of Christ that does not 
admit of being presented in some important relation to 
Christ, so no sermon is evangelical that does not truly 
exhibit the same position to the whole discourse that he 
holds in the Scriptures to the whole body of truth there-
in. As some subjects have a much nearer and more vital 
relation to him than others, they will be much the most 
frequent and engrossing in the preaching of a faithful 
Christian minister.

__________

Dr. Mark Minnick pastors Mount Calvary Baptist Church 
in Greenville, South Carolina. His sermons are available 
at mountcalvarybaptist.org/sermons and on your favorite 
podcast app: search for “Mount Calvary Baptist Church” 
and subscribe.
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Christ is not fully preached when any 
truth which teaches the sinner’s need of 
such a Savior is kept in obscurity. The 

wisdom of the scribe instructed unto the 
kingdom of God is found in his omitting 
nothing connected with the Gospel. This 

is true however remote from the great 
central truths and duties. He must give 

to each its portion in due season, as well 
as its place in due relation.



V

BRING . . . THE BOOKS “. . . when thou comest, bring with thee 
 . . . the books” (2 Tim. 4:13)

Author D. Edmond Hiebert (1910–95) grew up in the Men-
nonite Brethren tradition and taught at their seminaries. 

Although I have a couple commentaries by Dr. Hiebert, I had 
not read much of his writing until recently when I came across 
his book Working with God Through Prayer (BJU Press, 1991).

I started reading his book out of a longing to experience a more 
consistent and effectual prayer life. The first chapter, “Working 
by Prayer,” was deeply faith-building as he systematically ex-
plained the meaning of the statement, “The effectual fervent 
prayer of a righteous man availeth much.” This verse becomes 
the central theme of the book: “Prayer unites puny man to 
Almighty God in miraculous partnership. It is the most noble 
and most essential ministry God gives to His children—but is 
the most neglected.” This theme was first impressed on him 
through a serious protracted illness some thirty years before, 
which ultimately left him completely deaf.

This first chapter is both exegetically sound and faith-building 
and sets the tone for the whole book: “Although [Elijah’s] work 
did not produce the spiritual revival that [he] had hoped for in 
the nation, it provided an undeniable display of the reality of 
working by prayer” (2). The righteous man’s prayer does pro-
duce great results when we work with God in prayer. “He who 
would work with God through prayer,” however, “cannot harbor 
unrighteousness in his life nor can his petition be designed to 
promote any unrighteousness.”

Hiebert occasionally includes nuances from the Greek language 
to undergird the truth. Regarding the term “effectual fervent” 
he writes, “The participle may be either in the middle or the 
passive voice. If passive, the meaning is that such prayer is so 
powerful because it is being empowered from above. .  .  . If in 
the middle voice, the meaning is that the prayer of a righteous 
individual keeps on putting forth its energy to get the petition 
answered. Under either view the term enforces the power of 
godly praying.” I found it refreshing to have an author state 
the simple naked truth of the text and not place on it multiple 
qualifiers that weaken its strength. James “cited the experiences 
of Elijah, not as unique and unrepeatable instances, but as en-
couragement for [his listeners] likewise to avail themselves of 
this divinely established privilege.”

In chapter 2, “The Power of Prayer,” Hiebert reminds us from 
Acts 6:4, “Prayer is the most powerful and effective means of 
service in the kingdom of God. God has given a primary place 
to prayer in the furthering of the gospel.” This is one of the 
longest chapters of the book, setting forth eight weighty out-
comes that prayer accomplishes: workers are raised up and sent 

forth, doors of opportunity are opened for the preaching of the 
gospel, workers are enabled to speak with boldness, conditions 
favorable for receiving the Word are brought about, the Word 
is spread and glorified, powers in opposition to God are bro-
ken, God’s servants are kept from harm, and mighty works are 
accomplished.

Although Hiebert does include encouraging illustrations, the 
strength of the book is his poignantly worded truths that come 
directly out of each biblical text. In this chapter the author re-
minds the reader that the order of the priorities of the apostles 
in Acts 6 (continual prayer and the ministry of the word) set 
forth prayer as the more important of the two. The natural incli-
nation of most pastors is to reverse that order.

Chapter 3, “Prayer-Sent Laborers,” confronts readers with the 
pressing needs of a white harvest. He masterfully answers the 
objections with biblical insight. What do we see when we look at 
the teeming mass of people we pass every day? Are we even bur-
dened for them? The fact that “the laborers are few” is “a sad ad-
mission.” The solution? “Pray ye the Lord of the harvest to send 
forth laborers into the harvest fields.” He points out, “Whenever 
this consciousness of a pressing need is lacking, prayer tends 
to become formal and powerless. Prayer arises spontaneously 
from a burdened heart.”

Chapter  6, “The Prayer of Jabez,” was written well before the 
popular book by Bruce Wilkinson was and doesn’t smack of 
sensationalism. Surprisingly, however, Dr. Hiebert uses Mother 
Teresa as an example of leaning on God rather than her own 
strength (64). The final chapter of the book, “Learning to Pray 
from Daniel,” brings into focus our battle with the forces of 
darkness and a worldly culture. Dr. Hiebert argues from the 
purity of Daniel’s life that if we are personally polluted in our 
conscience by compromise with the world in “minor matters,” 
our spiritual life will be harmed, especially prayer.

The book has ten chapters, a bibliography, Scripture index, and 
subject index. Endnotes are included at the end of each chapter, 
and all the chapters end with topically chosen poems by various 
authors. Other chapter headings include “The Prayer Ministry 
of the Church,” “Empowerment Through Intercession,” “Epa-
phras—Man of Prayer,” “The Divine Astonishment,” and “Want-
ed—A Man!” The book is convicting, encouraging, uplifting, 
and well worth the read!

__________

Terry Hamilton has pastored Friendship Baptist Church in Cedar 
Rapids, Iowa, for thirty-four years.

Working with God Through Prayer, D. Edmond Hiebert
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VI

STRAIGHT CUTS “Rightly  dividing  the Word of Truth” 
(2 Tim. 2:15)

In concluding his magnificent chapter on God’s love for the 
world and universal offer of salvation (John 3:16), John re-

states the gracious offer and its effect: “He that believeth on 
the Son hath everlasting life” (3:36a). Salvation is God’s gift, 
received simply by faith. John does not stop with the promise, 
however; he also gives the negative side of the issue. We would 
expect him to use similar terminology, but instead he chooses 
a different word to contrast with believing: “The one who be-
lieves in the Son has eternal life; but the one who does not obey 
the Son will not see life, but the wrath of God remains on him” 
(3:36, NASB 2020, emphasis added).

John’s use of the word “obey” to give the other side of the coin 
of faith is instructive. The word translated “does not obey” 
(apeitheō) inherently carries the “not” idea by adding the “a” at 
the beginning of the word. The rest of the word connotes being 
persuaded with the result of obedience. Vincent explains: “The 
verb πείθω [peithō] means to persuade, to cause belief, to induce 
one to do something by persuading, and so runs into the mean-
ing of to obey, properly as the result of persuasion.”1 This word 
stresses that unbelief is culpable because it is disobedience, a 
refusal to be persuaded of the truth about Jesus. This refusal 
is exactly what happened with Rahab’s compatriots: “By faith 
Rahab the harlot did not perish along with those who were dis-
obedient” (Heb. 11:31, NASB 1995, emphasis added). Using the 
same basic Greek words as John does, the writer of Hebrews 
contrasts Rahab’s “faith” with those who were “disobedient.” 
Peter also connects unbelief and disobedience, commending 
those who “believe” and contrasting them with those who are 
“disobedient” (1 Pet. 2:7–8).

Several other New Testament passages connect faith and obe-
dience (or unbelief and disobedience). Hebrews 3:18–19 warns 
professing believers to beware of the example of the Israelites 
in the wilderness. The author explains that God swore that they 
would not enter His rest because they “were disobedient” (apei-
theō, 3:18, NASB 1995) and that, therefore, “they were not able 
to enter because of unbelief ” (apistia, 3:19, NASB 1995). Were 
they excluded from entering God’s rest of salvation because of 
disobedience or unbelief? Yes. In God’s mind those two issues 
go together.

Peter obliquely references the dire end of those who “obey not 
(apeitheō) the gospel of God” (1 Pet. 4:17). Similarly, Paul states 
that those who “obey not (apeitheō) the gospel of our Lord Jesus 
Christ” will experience the “flaming fire [of] . . . vengeance” and 
“everlasting destruction” (2 Thess. 1:7–9), in marked distinction 
from the destiny of all those who “believe” (pisteuō, 2  Thess. 
1:10). This synergy between faith and obedience is also evident 

in Paul’s use of the phrase “the obedience to the/of faith” that 
bookends Romans. Paul introduces the goal of his ministry as 
“the obedience to the faith among all the Gentiles” (Rom. 1:5, 
emphasis added); likewise, he concludes that the gospel has been 
“made known to all nations for the obedience of faith” (16:26, 
emphasis added). True faith manifests itself in obedience. “So 
very closely are faith and obedience connected that they may be 
compared to inseparable identical twins. .  .  . A person cannot 
have genuine faith without having obedience, nor vice versa.”2

Luke also connects faith and obedience when he describes what 
was happening as the gospel spread in Jerusalem: “And the word 
of God increased; and the number of the disciples multiplied 
in Jerusalem greatly; and a great company of the priests were 
obedient to the faith” (Acts 6:7, emphasis added). The verb “were 
obedient” (hupakouō) is different from that used in John 3:36, 
but it teaches the same truth: true followers of Christ show it by 
obeying the gospel message as these priests did. The writer of He-
brews makes the same case with this same Greek verb for “obey.” 
Jesus “became the author of eternal salvation” to a certain group 
of people. Who are they? Believers? Yes, of course, but note how 
this text defines them: “he became the author of eternal salvation 
unto all them that obey him” (Heb. 5:9, emphasis added).

A final reason for the importance of noting John’s choice of the word 
“do not obey” (John 3:36) is the ever-present danger of easy-believ-
ism. Some people are excited about following Jesus at first and even 
believe much of what they hear about Him. But as John points out 
just a few chapters later, many of those who appear to be “disciples” 
(6:66) in reality do not “believe” (6:64). Their refusal to continue 
following Christ shows that they were not genuinely believing in 
Him. They were not interested in a faith that obeys. James teaches 
the same truth when he stresses that those with true faith are “doers 
of the word, and not hearers only” (James 1:22).

The answer, then, to the question posed in the title is that faith 
and obedience are indeed best friends. They complement one 
another perfectly in God’s plan of redemption. As Patch the Pi-
rate, Ron Hamilton got it right: “Obedience is the very best way 
to show that you believe.”

__________

Alan Patterson is regional director for Europe, Africa, and the Middle 
East with Gospel Fellowship Association.

_____
1   Vincent, Marvin R., Word Studies in the New Testament (New York: 

Charles Scribner’s Sons, 1904), II:109.
2  Hendriksen, William, Exposition of Paul’s Epistle to the Romans 

(Grand Rapids: Baker, 1980), 46. 

Faith and Obedience: Casual Acquaintances or Best Friends?
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VII

WINDOWS “To every preacher of righteousness as well as to Noah, wisdom gives the 
command, ‘A window shalt thou make in the ark.’” Charles Spurgeon

I’m reading several biographies at the same time. I hadn’t 
planned it this way, but they work out to be about people 

from three successive centuries. Reading them concurrently, I 
was surprised by their similarity. Three different men from three 
different centuries faced the same sinful problem—infighting 
with other ministry leaders over minor issues. Every generation 
struggles with this problem.

This is fascinating because they are not all lengthy biographies. 
One is a two-volume set, so it’s understandable to have enough 
space to deal with ministry differences. Another is a small bio-
graphy that I’m reading with my family. The third is a volume 
that handles an entire life in just one chapter. In each case 
significant attention is given to the problem of infighting over 
issues that the subject of choice should not fight over. And out 
of decades of an otherwise exemplary life to choose from, each 
biographer chooses to glimpse through this dirty window. Even 
the best of men can choose poorly in this area.

At the same time, during our elders’ meetings, we are working 
through all the imperatives of Paul in 2 Timothy, one command 
a week. Several of them have to do with not fighting—and en-
couraging others not to fight—about nonessentials. Just before 
Paul commands Timothy to be diligent to present himself as an 
approved workman who correctly handles God’s Word, he com-
mands him not to be a “word wrangler”: “Remind them of these 
things, and solemnly charge them in the presence of God not to 
wrangle about words, which is useless and leads to the ruin of 
the hearers” (2 Tim. 2:14, NASB 1995).

Don’t fight over minor issues. Why? Because fighting over words 
can lead “to the ruin of the hearers.” We all agree that refraining 
from fighting over major doctrinal issues leads to the ruin of 
hearers. In fact, correctly teaching these issues leads to the sal-
vation of the hearers. But just as important (and often repeated 
in the Pastoral Epistles), fighting over minor issues can be cat-
astrophic (the Greek word in 2 Timothy 2:14 is katastrophē).

FIGHTING OVER MINISTRY 
METHODOLOGY AND PERSONALITY CAN 
BE CATASTROPHIC.
The short biography I’m reading with my family is Heroes of 
the Faith: David Livingstone (Barbour, 1995). One of our sol-
id church families of many years just returned to Zambia after 
serving at the United Nations for a few years here in New York 
City, and we miss them so much. So, we’re reading about how 
the gospel began to bear lasting fruit in their homeland.

Livingstone was a nineteenth-century Scottish physician, faith-
ful missionary, and an enthusiastic and daring explorer. But 
from the beginning of his missionary career, he was opposed 
not only by lions, warlords, and slave-traders, but also by fellow 
missionaries. He even saw infighting among missionaries as he 
prepared for the field, “differences of opinion . . . based on fac-
tors more complicated than he yet understood” (45). Still, it was 
disconcerting for him to hear brothers tear down brothers over 
areas of ministry that were not essential.

Interpersonal differences between Livingstone and the Ross 
family, with whom he sailed to Africa, stretched him more than 
did the difficulties and dangers of sailing to a new land. Along 
the way, he begged the Lord to let the Ross family go to another 
mission field or be stationed at a different outpost. Even the 
captain of the ship noticed this difference of personality and 
outlook: “Cheer up, Livingstone, Next time you disembark—at 
Port Elizabeth—you will see the real Africa. And certain people 
who irritate you will never leave the verandah” (47). The Lord 
answered his prayer, but he was tempted to wrangle about rela-
tional differences. Personality is not necessarily a “word” over 
which people “wrangle,” but it fits the no-wrangling category.

As he entered the first mission, an outpost of missionary families 
near an African tribe, Livingstone discovered that the other mis-
sionaries were waiting for Robert Moffat to return from England 
to expand or change their direction. They wanted his approval 
and were in a holding pattern until he returned. David couldn’t 
wait but charged ahead further into uncharted territory. Mis-
sionary families took offense at the zeal of the young missionary. 
That’s understandable, but it’s not a reason to fight.

In one venture David was attacked by a lion (not a “word wran-
gler,” a real lion!). Through quick action his life was spared when 
a native shot the lion, but David was laid up for months. He 
would wear this injury the rest of his life and had to learn to 
shoot left-handed because he could no longer hold a gun with 
his right arm. As he was brought bloody and racked with pain 
back to the village mission, he began to talk the fellow mission-
ary through how to tend to his wounds. This interaction shows 
the difficult nature of their relationships:

“Wash out the wound first,“ David instructed Edwards. 
“Lion bites give terrible infections. You’ll just have to do 
as I say.”

“Doesn’t he always?” muttered Mrs. Edwards as she 
stumbled out of the hut. (82)

Differences in personality, emphasis, and approach to the gospel 
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The Dangers of Infighting 



VIII

are always an issue, and there are times when it is good for 
brothers or sisters to separate from close partnership because of 
these factors. But they should not result in fights. When we fight 
over these issues, we reap catastrophic consequences in those 
who observe the fight but are not involved.

FIGHTING ABOUT DENOMINATIONAL 
DOCTRINAL DIFFERENCES CAN BE 
CATASTROPHIC.
The next biography goes back another hundred years, to the 
eighteenth century, and relates another sad example of infighting 
that shakes the faith of some as they observe good men fighting 
over denominational differences as if they are fighting the Devil 
himself. Of course, denominational differences are important, 
and it is good to hold these issues with a clear conscience and 
teach them faithfully to our people on a local church level. But 
we must not wrangle and battle. We may debate, but we must 
not be divisive over minor issues.

This infighting is highlighted over several chapters in Arnold 
Dallimore’s two-volume biography George Whitefield (Banner 
of Truth, 1980). Both the Wesleys and Whitefield were great-
ly used of the Lord in an international “Great Awakening” of 
God’s Spirit through their preaching and ministry. But they also 
fought publicly with words.

John and Charles Wesley took open and vehement opposition 
to Whitefield in what we could summarize as his Calvinistic 
theology. One account tells of Charles Wesley falling “into a 
violent passion and . . . [affrighting] all at the table. . . . He called 
Calvin the first-born son of the Devil and set all his people into 
a bitter hatred” (II:70).

The Wesleys openly forbade people from attending Whitefield’s 
preaching sessions and turned many of those who were saved 
under Whitefield’s preaching against him. John Wesley printed 
pamphlets criticizing Whitefield’s position and had them circu-
lated ahead of time in places where Whitefield went to preach. 
This grieved Whitefield. Even though he repeatedly asked 
Wesley not to make these disagreements a matter of public dis-
course, Wesley only increased his public resistance.

“As the division in the work became increasingly evident the peo-
ple were faced with the decision as to which side they were on” 
(II:35). These divisions took the delight from God’s spiritual work 
of revival. A husband recounts Whitefield and his wife speaking 
about the good old days when she had been born again under 
Whitefield’s preaching, before all the divisive word-wrangling 
began. She said, “This was heaven on earth; no speaking evil of 
each other,” and Whitefield responded, “Oh! What would I give, or 
suffer, or do, to see such times again! But oh! That division! That 
division! What slaughter it has made!” Denominational differenc-
es can wreak catastrophic consequences to Spirit-sent revival.

 Whitefield loved Wesley and grieved over this break of fel-
lowship. After several public letters back and forth, White-
field chose again to be silent and leave the differences to the 
Lord: “I desire not only to do things for God, but to do them 
in the best manner. . . . While others are disputing, let us be 
growing. This will be the best way to convince those who 

you find will not be convinced any other way. I lose nothing 
by being quiet and leaving all to Him” (II:75). Whitefield 
did this consistently, and the Lord blessed that position, al-
though going through the wrangling was one of Whitefield’s 
severest trials.

Wesley ended up preaching Whitefield’s funeral: “Have we read 
or heard of any who has been a blessed instrument in the hands 
of God of bringing so many sinners from darkness to light and 
from the power of Satan to God?”

But the period of infighting was catastrophic to families, new-
born Christians, and the work of God’s Spirit in the gospel field. 
It gave the enemy reason to boast. We can hold our denomi-
national positions soundly and parse positions with precision 
down to the jot and tittle. But we must refrain from wrangling 
over these types of words. 

FIGHTING ABOUT NATIONAL POLITICS 
AND MINISTRY ASSOCIATION CAN BE 
CATASTROPHIC.
The third window is a century earlier still, and it opens on the 
life of another Scotsman (like Livingstone). In Samuel Ruther-
ford and His Friends (Banner of Truth, 1992), Faith Cook sum-
marizes some of the people Rutherford ministered to and with. 
She begins with a chapter that surveys Rutherford’s entire life 
and ministry, and yet even in those few pages she takes time to 
glance through the window of ministry infighting.

The positions Rutherford passionately pursued seem good and 
right. But his spirit became one of wrangling. “It was during the 
1650s that Samuel Rutherford became deeply involved in the 
sad dissension of the Resolutioners and Protesters that tore the 
Scottish Church apart for many years” (22). “Good men were 
found on both sides of the divide, though the majority were 
Resolutioners. Rutherford’s friends Dickson and Wood were 
among them, while Rutherford, with all the vehemence of his 
intense nature, was a Protester. Bitter and hurtful things were 
said and written, especially by Rutherford, and a sad interlude 
in the life of so great a man” (23–24).

So, too, we must be careful to major on the majors and the ma-
jors only. We hold Baptist distinctives as a Fellowship proudly, 
but we we must differ with dear brothers and sisters on these 
denominational issues with a humility that will not fight. When 
we encounter differences of personality and ministry philoso-
phy—tools that differ in kind but not in principle—we agree to 
disagree, distancing ourselves with a gracious parting that con-
tinues to love the other gospel worker.

Why? Because when we wrangle, others suffer. The swing of the 
staff meant for wolves must never be used on sheep who differ 
in their walk. Other sheep that watch the fight will suffer the 
greatest harm. May the Lord give us grace to stand united with 
others in the areas that matter most and to be gracious with oth-
ers in the areas that matter less.
__________

Tim Richmond planted and pastors Grace Baptist Church in Queens, 
New York (www.nycgrace.org).

Sound Words • FRONTLINE



CHURCH DIRECTORY

15 Keystone Lane • Berryville, VA 22611
540-955-3410 • www.keystonebaptist.org Pastor Douglas B. Wright

21January/February 2024

NEW YORK CITY

Heritage of faitH Conversations 
Radio Program: Sunday at 6:00 PM — WMCA AM 570 / FM 102.3

Heritage Baptist CHurCH
490 Hudson Street / PS 3

New York, New York
Sunday Service activity at PS 3 is not sponsored or  

endorsed by the NYC DOE or by NYC
www.hbcnyc.orgPastor  

Matthew Recker



22 FRONTLINE

ON THE HOME FRONT News From All Over

Pastor Bruce 
Hamilton, 
Hamilton Acres 
Baptist Church, 
Fairbanks, 
Alaska, retired 
from the position of senior 
pastor on January 14, 2024. 
By approval of the church, 
he stepped into the position 
of missions pastor with an 
emphasis on China and the 
Chinese people.
      Pastor Hamilton has

authored three books: 
God of the Brooks, 
God of the Gold, and 
God of the Aurora: The 
Holy Spirit’s Call to 
Asian People. He and 

his wife, Lena, will begin 
traveling across the USA on 
January 20, 2024, and are 
available for special services 
and/or meetings. For more 
information please visit 
Godofalaska.com.

FrontLine Magazine
“Bringing the Truth Home”

2801 Wade Hampton Blvd., Suite 115-165 
Taylors, SC 29687

(864) 268-0777 • info@fbfi.org • www.fbfi.org

2024
March 11–12, 2024
Northwest Regional 
Fellowship
Westside Baptist Church
1375 Irving Rd.
Eugene, OR 97404
Coordinator: Greg Kaminski

March 11–13, 2024
South Regional Fellowship
Catawba Springs Christian 
Church
6801 Ten-Ten Rd.
Apex, NC 27539-8692
Coordinator: Tony Facenda

April 12, 2024
New Mexico Regional 
Fellowship
Manzano Baptist Church
12411 Linn Ave. NE
Albuquerque, NM 87123
Coordinator: Dan Mauldin

April 18–19, 2024
Northern California Regional 
Fellowship
Campbell Bible Church
151 Sunnyside Ave.
Campbell, CA 95008
Coordinator: Dan Pelletier

April 29–30, 2024
Wyoming Regional Fellowship
TBD

May 20, 2024
Mid-America Regional 
Fellowship 
(combined with Conference on 
the Church for God’s Glory)
First Baptist Church
5304 Charles Street
Rockford, IL 61108
Coordinator: David Huffstutler

June 10–12, 2024
FBFI Annual Fellowship
Tri-City Baptist Church
6953 West 92nd Ln.
Westminster, CO 80021

September 10, 2024
NYC Regional Fellowship
Bethel Baptist Fellowship
2304 Voorhies Avenue
Brooklyn, NY 11235
718.615.1002
Coordinator: Matthew Recker

October 18, 2024
New Mexico Regional 
Fellowship
Manzano Baptist Church
12411 Linn Ave. NE
Albuquerque, NM 87123
Coordinator: Dan Mauldin

October 19, 2024
New England Regional 
Fellowship (Meeting with 
the New England Foundations 
Conference)
Heritage Baptist Church 
186 Dover Point Road 
Dover, NH 03820
Coordinator: Taigen Joos

October 21–22, 2024
Central Regional Fellowship
Faith Baptist Church
1001 South Scenic Dr.
Manhattan, KS 66503
Coordinator: David Byford

MOVING?
Please let the 
FrontLine office  
know your new 

address so we can 
update our records.  

(864) 268–0777

BJU Press is now using a 
new Landa S10P digital sheet 
press to print FrontLine mag-
azine. This past fall, the new 
press replaced a Heidelberg 
offset press that had faithfully 
done its job since 2000. The 
Landa press was built in and 
shipped from Israel (it was 
interesting to hear some of 
the Israeli installation crew 
members conversing in 
Hebrew!). The Landa uses 
cutting-edge digital tech-
nology to lay down a layer 
of ink 500 nanometers thick 
that is then transferred to 
paper.  Digital printing does 

not require printing plates, so 
changes can be made more 
efficiently, and we can be 
more flexible with print quan-
tities. The Landa S10P uses 
seven colors of water-based 
ink to print beautiful, full- 
color images. Please pray 
that the Lord continues to 
bless BJU Press and our 
efforts to support Christian 
education!

James Llewellyn  
Director of Manufacturing 
    and Distribution 
BJU Press Printing Division 
Greenville, SC

A gift of FRONTLINE
is a blessing all year long!
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Kevin T. Bauder

What Is 
Worldliness?

A generation or two ago, 
Christians regularly heard 
warnings against something 
called “worldliness.” They 
also heard certain practices 

denounced as “worldly.” When we used 
that language, we thought we knew what 
we meant.

Now, however, to suggest that some-
thing is worldly is likely to provoke a 
shrug, an eye roll, or even a snicker. To 
express concern about worldliness is to 
mark oneself as an unrepentant legalist. 
Part of the problem is that we no longer 
share any sense of what worldliness is or 
whether such a thing is even possible.

This situation is aggravated by two fac-
tors. One is that the Bible never uses the 
noun “worldliness,” and it rarely uses the 
modifier “worldly.” The other is that some 
Christian leaders have tried to frontload 
the concept of worldliness with an ascet-
ic suspicion of all enjoyments, whether 
natural, cultural, or bodily. These people 
seem to believe that any activity that is not 
directly devotional or that brings pleasure 
must somehow be worldly.

Enjoying a sunset or a mountain vista 
is not worldly. Listening to a symphony 
or spending an afternoon in an art gallery 
is not worldly. Feasting with friends is not 
worldly, nor is kissing one’s spouse. Such 
things might be done for worldly ends or 
in worldly ways, but they are not worldly 
in themselves.

We cannot stipulate which activities 
and attitudes are worldly until we 
understand what worldliness is, and 
we cannot define worldliness until we 
understand what the New Testament 
means by “the world.” The Bible has a 
general, non-ethical sense in which it 
mentions the world. Jesus was the lamb 
of God who takes away “the sin of the 
world” (John 1:29). God loved the world 
(John 3:16), and He sent His Son into the 
world “that the world through him might 
be saved” (John 3:17). In these passages 
the term “world” means “all kinds of 
people.” This use of the word carries no 
evil connotations. It does not affect our 
understanding of worldliness.

On the other hand, “world” is some-
times used in an ethical sense. The New 
Testament uses two words to refer to the 
world in this sense: kosmos, which speaks 
of an ordered system, and aiōn, which 
means an age. These words are used 

REDEEMING
THE CULTURE?
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almost interchangeably in the ethical sense. 
But what do they mean? I suggest that the 
writers of Scripture deploy the concept of 
“the world” at three levels, each of which 
draws it further into the ethical realm.

THE PRESENT EARTHLY ORDER

At the first and most general level, 
“world” simply draws attention to the 
present, here-and-now, earthly order. 
This order stands in contrast to (but is not 
necessarily opposed to) the permanent 
heavenly order. For example, Jesus used 
the word in this sense to acknowledge that 
all believers are still “in the world” (John 
13:1; 17:11).

Satan, tempting Jesus, showed Him “all 
the kingdoms of the world” (Matt. 4:8). 
Here, the kingdoms are political structures 
that exist on the earth. Satan evidently 
exercises some level of dominion even at 
this level.

Likewise, in the parable of the tares, 
Jesus identifies the field as the world (Matt. 
13:38). Both the wheat and the tares are 
sown in the field. Here, “world” encom-
passes both children of the kingdom and 
children of the wicked one.

In John 18:36–37 Jesus tells Pilate that 
His kingdom is “not of this world.” In 
other words, Jesus’ kingdom does not 
find its source or power in the present 
order. Then Jesus adds that He came “into 
the world”—He has entered the present 
order—that He might bear witness to the 
truth. Through Jesus the heavenly order 
has invaded the earthly, with irreversible 
consequences.

The apostle Paul states that married 
people care about “the things of the world” 
(1 Cor. 7:33–34). He ties these things spe-
cifically to pleasing one’s spouse. He is not 
rebuking this attitude but recognizing that 
it is a natural and necessary consequence 
of marriage.

Understood simply as the present, here-
and-now order, the world is not necessarily 
evil. Nevertheless, people can become so 
focused on present concerns that they leave 
God out of their reckoning. They think 
only about temporal things while failing 
to consider eternal concerns. If we neglect 
eternal concerns, then we begin to func-
tion as narrow, earthbound creatures who 
ignore whatever lies beyond the horizon.

At this point, we have become genuine-
ly worldly, and we need to repent. We need 
to live out our lives deliberately before the 

presence of God, recognizing His aware-
ness, character, and promises. While we 
must take account of concerns within the 
present order, we must hold those con-
cerns to be secondary to eternal realities. 
Should we persist in worldliness at this 
level, we shall soon feel the attraction of 
the second level.

RESISTANCE TO THE HEAVENLY 
ORDER

If the first level of “the world” is the 
present order in contrast to the permanent, 
eternal, heavenly order, the second level 
involves actively resisting the intrusion of 
the permanent, eternal, and heavenly. At 
this level, spiritual matters are deliberately 
neglected in favor of the purely here-and-
now. Resistance to the heavenly is hard-
wired into fallen humanity, as Romans 
1:18–23 makes clear. Depraved people do 
not like to think about God and His ways, 
so they push divine things out of their 
reckoning. They also develop substitutes 
for the eternal. The result is a skewed and 
deficient vision of reality.

An example comes from the parable of 
the sower. According to Jesus, seed sown 
among thorns is like people who hear the 
word but let the cares of the world choke 
it out (Matt. 13:22). For these people, tem-
poral concerns actively choke out the spir-
itual and eternal until the present becomes 
the focus of life.

Part of Jesus’ teaching is that His follow-
ers should not obsess over temporal things 
such as food and clothing. Our Father knows 
our need (Luke 12:29–34). The kingdom 
of God, not temporal things, must be our 
goal. In contrast, the “nations of the world” 
pursue temporal things. People of the world 
are driven by a desire for the immediate, and 
they make it their main business.

Demas was one of Paul’s co-laborers in 
the gospel. Late in his ministry, however, 
Paul wrote that Demas had forsaken him, 
“having loved this present world” (2 Tim. 
4:10). Like Demas, Christians can become 
so fascinated with the present order and its 
perspectives that they depart from spiritual 
priorities and become useless to God. The 
danger here is not merely of neglecting 
eternal things but of valuing temporal 
things above the eternal. This is the second 
level at which Christians can become 
worldly.
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Join us in scenic Colorado this summer for our 
2024 Annual Fellowship. 

We will explore together Seven Summits in the Gospels 
which focus on essential truths that must be imparted to 
the next generation of church leaders. 

Enjoy some unique western features that we trust will be very 
memorable and will reinforce the call for some to “go west, 
young man, and grow up with the country.”

Will Senn, Host Pastor



January/February 2024
27

Continued on page 37

Seven General Sessions:
• Mount of Temptation: Dr. Kevin Schaal, Pastor Kristopher Schaal• Sermon on the Mount: Pastor Jim Welch, Pastor Roland Kassales• Mount of Transfiguration: Dr. Wayne Van Gelderen, Pastor Stephen Van Gelderen, Pastor Daniel Van Gelderen• Mount Calvary: Dr. Bob Jones III, Dr. Bruce McAllister• Mountains of the Gadarenes: Dr. Chuck Phelps, Pastor Caleb Phelps• Mount of Ascension: Dr. Bud Steadman, Pastor Nathan Steadman• Mount of Olives Discourse: Dr. Will Senn

Workshops:
• Food Bank Ministry
• Deaf Ministry
• Campus Ministry

Special Activities:
• Mountaintop prayer meetings on Tuesday afternoon
• Ladies Tea
• Youth Rally on Tuesday night
• Historic vignettes of John Dyer (evangelist and Colorado founding father) presented by Dr. Bob Jones III

Special Tracks:
• Chaplaincy track (military and community)
• Deaf ministry track (deaf, deaf pastors, and those interested in ministering to the deaf)

Additional Thursday Activities (bring your family and extend your stay):
• John Dyer Historic Bus Tour by Tri-City Baptist
• 14er Hike hosted by Cross-Impact
• Collegiate Rally

See complete conference schedule and register at 
www.fbfiannualfellowship.org
Nursery and children’s activities (through 6th grade) provided for all sessions and many events.

• Hispanic Ministry
• Addictions Ministry
• FBFI Distinctives

Bring your staff and mentorees! This conference has been 
designed to equip and inspire current and future ministry  

leaders (including teens and college students).

Hosted by Tri-City Baptist Church
6953 W 92nd Lane • Westminster, CO 80021 • (303) 424-2287 
office@tricitybaptist.org • www.tricitybaptist.org
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While most Christians are famil-
iar with God the Father, the 
First Person of the Trinity, 

I wonder how many have given much 
thought to God as a Father. Family imagery 
is used throughout the Bible and, like the 
rest of God’s words, its use was intentional 
on God’s part and likely meant to teach us 
far more than we normally recognize.

I believe that such imagery, and espe-
cially that of God’s fatherhood, yields 
a wealth of valuable information and 
instruction for parents about rearing 
children. When it comes to biblical 
instruction about child-rearing, only a few 
passages and isolated verses may come 
to mind, such as Exodus 20:12, Proverbs 
1:8, Proverbs 22:6, Proverbs 29:17, and 
Ephesians 6:1–4.

However, when we begin to look at 
God as a Father—specifically, the way the 
Bible describes how He deals with His chil-
dren—an entirely new outlook emerges. For 
instance, consider God’s dealings with His 
first children, Adam and Eve. God provided 
a home for them, gave them basic instruc-
tions, and left them to accomplish their 
tasks—much like parents of children might 
do today. He checked on them regularly and 
had a warm and loving relationship with 
them—again, much like today’s parents.

The difference between how God 
“parents” and how many of today’s par-
ents “parent” becomes apparent when we 
consider Adam and Eve’s deliberate disobe-
dience to the basic instructions God had 
given them. After they sinned God came to 
them as usual, but they hid, knowing their 
guilt. God gave them opportunity to con-
fess their sin (repent), but they were full of 
excuses. As God’s children, Adam and Eve 
are mirrored by today’s children in their 

response to confrontation for sin—excus-
es and blame-shifting are the norm. God 
dismissed Adam’s and Eve’s excuses and 
then provided what was needed to rectify 
the consequences of their sin. He killed an 
animal and used the animal’s skin to clothe 
them, covering their nakedness and (by 
implication) their sin. But then He pun-
ished them in a manner that seems quite 
severe. He pronounced a lifelong curse 
upon them and banished them from the 
home He had provided.

By today’s standards His punishment 
was draconian. In response to children’s 
disobedience today’s parent often sim-
ply gives the child “a talking to,” “a time 
out,” or the proverbial “slap on the wrist.” 
Such punishments are rarely effective 
in preventing or deterring future dis-
obedience. However, a larger problem is 
that weak and ineffectual discipline may 
inadvertently give the child a wrong view 
of God.

Parents are God’s representatives in the 
home, and their children are on loan from 
God Himself. He desires that parents raise 
those children to revere and love Him. If 
parents are weak in their discipline children 
may grow up expecting God to be equally 
weak and inconsequential as their authority.

If disobedience (sin) doesn’t bring 
painful consequences, why would chil-
dren choose obedience? Christian parents 
should know that sin does indeed bring 
horrible consequences. A child’s disobedi-
ence gives parents an opportunity to teach 
the child by giving strong enough disci-
pline to deter future disobedience.

We should remember that disobedience, 
in particular, was the sin God emphasized 
and punished severely throughout the Old 
Testament. We see this with Adam and Eve, 

the first (but sadly not the last) of God’s 
children to disobey and receive painful 
punishment. Consider Moses and David, 
the great characters of the Old Testament. 
Though beloved of God they still received 
stern punishment for disobedience. Many 
other figures in the Bible also suffered for 
disobedience. When Samuel, God’s repre-
sentative, pronounced God’s punishment 
on Saul, he made a strong statement about 
the importance of obedience.

And Samuel said, Hath the Lord as great 
delight in burnt offerings and sacrifices, 
as in obeying the voice of the Lord? 
Behold, to obey is better than sacrifice, 
and to hearken than the fat of rams. For 
rebellion is as the sin of witchcraft, and 
stubbornness is as iniquity and idolatry. 
Because thou hast rejected the word of 
the Lord, he hath also rejected thee from 
being king. (1 Sam. 15:22–23)

While most Christian parents know 
this passage, do they teach its application 
to their children by the way they deal with 
their children’s disobedience?

“The fear of the Lord” is the beginning 
of wisdom. Children should be taught that 
if they are obedient, they have nothing to 
fear. If they disobey, however, they should 
have much to fear. That is the way God the 
Father operates with His children and that 
is also the way today’s parents should oper-
ate . . . if they want to emulate their heav-
enly Father and hope to have their children 
grow to emulate Him also.
__________

Debbi Johnson and her husband, 
Don, serve together in Victoria, 
British Columbia, where Don pas-
tors Grace Baptist Church. They 
have five children and seven (and 
counting) grandchildren.

Debbi Johnson

How Does God Parent?

Heart to Heart
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The Book of Deuteronomy concludes the first major portion 
of Scripture (the Pentateuch), pulls together the threads of 
Israel’s remarkable history, and weaves them into a rousing, 

albeit achingly unresolved, climax. The book leaves its readers 
expectantly poised on the summit of Mt. Pisgah, where Moses 
both literally and prophetically surveys the terrain that lies ahead 
for God’s people. Before them are valleys of unimaginable tragedy, 
but they lead to peaks bright with hope. Deuteronomy contains 
the instructions that the people of Israel must follow as they travel 
the complex road ahead.

The book remains foundational even today. Quotations or 
allusions to Deuteronomy occur over forty times in the NT. Jesus 
made more use of it than anyone else, employing it to pinpoint the 
greatest of God’s commandments and even to overcome personal 
temptation. Deuteronomy summarizes the great work of God in 
establishing a people for Himself and presses the claims of that 
history on its readers.

INTRODUCTION

Title. In Hebrew the book is called Devarim (literally, “The 
Words”), a title taken from the first verse. The English title comes 
from the Greek deuteronomion (“second law”). This word appears 
in 7:18 (LXX) where Israel’s future kings are instructed to keep a 
copy of the law for personal use. The book, however, is not truly a 
second law but a passionate recounting, expansion, and exposition 
of God’s covenant with Israel.

Authorship. Deuteronomy strongly testifies to its own Mosaic 
authorship—not just that Moses spoke the words, but that he 
wrote them (1:1; 31:9; 31:22). This is later confirmed by both 
Christ and the apostles (Mark 10:5; Acts 3:22). The portions of the 
book that include Moses’ death and burial were evidently the work 
of a final editor and compiler, plausibly Joshua.

Genre. Deuteronomy contains various kinds of literature, such as 
historical narrative (1:6–4:43) and poetry (chs. 32–33). However, 
the work is primarily a record of Moses’ verbal address to Israel, 
a fusion of material that might be called “sermonic legislation.” 
While both Leviticus and Deuteronomy contain legal matter, there 
is a clear difference in tone between the two. Here, the law is deliv-
ered in a passionate homily by Moses, an appeal to Israel to believe 
and adopt the way of the covenant. This is not merely instruction 
for the mind but exhortation for the heart.

A significant feature of Deuteronomy is its resemblance to 
ancient suzerain-vassal treaties. These documents codified the 
relationship between an overlord and a subordinate ruler, and 
they tended to share certain elements: (1) a historical review of the 
relationship between the two powers, (2) the terms imposed upon 
the vassal and the promises granted by the suzerain, (3) a call for 
divine witnesses, and (4) a litany of rewards and curses for either 
faithfulness or unfaithfulness to the covenant. All these elements 
are conspicuous in the structure of Deuteronomy. The use of this 

form highlights the theocratic nature of Israel’s identity. God had 
humbled Pharoah and plundered Egypt not simply to set Israel 
free but to win her for Himself. The extraordinary favor shown by 
the Divine King grounds His call for their fealty and love. Israel is 
not just another vassal serving some despot; she is a kingdom of 
priests to God Himself. As Moses questions, “Has anything been 
done like this great thing, or has anything been heard like it? . . . 
Has . . . a god ventured to go to take for himself a nation from 
within another nation . . . as the Lord your God did for you in 
Egypt before your eyes?” (4:32–34, NASB 1995).

CONTENT HIGHLIGHTS

Fundamental Attitudes: Fear and Love. In his general introduc-
tion to the covenant (4:44–11:32), Moses distills the relationship 
between Israel and God to two basic dispositions: fear and love. 
They are to fear God because they have been witnesses of His fiery 
glory (5:22–29). But they are also to love Him because He has been 
supremely loving. In this section we find the shema, chosen by 
Christ as the greatest of all commandments: “Thou shalt love the 
Lord thy God with all thy heart, and with all thy soul, and with all 
thy might” (6:4–5).

When properly exercised, fear and love are not mutually exclu-
sive: they are sister virtues. There is, of course, a craven kind of 
fear that would call for the rocks to hide one from the presence 
of God. Such fear is cast out by perfect love. In truth, love moti-
vates and nourishes our approach to God, while fear orders that 
approach rightly according to the terms He sets.

A Prophet like Moses. The promise of a prophet “like unto 
[Moses]” (18:15–19) was the source of a defining expectation for 
the Israelites. Moses acknowledged that he would eventually pass 
his mantle to another, someone who would speak with the full 
authority of God and could effectually bring God’s word near to 
people. Later prophets would expand this prediction, testifying not 
just to a new leader but to an entirely new covenant by which sin 
would be cleansed (Jer. 31:31–34). So important is this promise 
that the book ends on this unresolved note: “And there arose not 
a prophet since in Israel like unto Moses, whom the Lord knew 
face to face” (Deut. 34:10). Indeed, long after the great prophets 
had come and gone, John the Baptist, the final messenger of his 
dispensation, testified that even he was not “that prophet” (John 
1:21). Not until the Book of Acts does the apostle Peter finally 
announce fulfillment of the promise in Jesus Christ (Acts 3:22–
26), who alone is able to usher in an effectual covenant of redemp-
tion in His blood.

The Curse of the Law. Moses directs that the covenant be renewed 
regularly after Israel has entered the land, first at Mt. Ebal and 
Mt. Gerizim (27:1–13). There, the people will indicate their clear 
understanding of the blessings and curses by which they are 
bound to God. The blessings of the covenant are breathtaking; the 
curses are hair-raising. Israel will be a setting for God’s power one 
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way or the other: either the nations will marvel at her blessings 
and know that God is in her midst, or they will see her destruction 
and know that God was in her midst (29:24–28). Later in Scripture 
the curses of the law become a way of referring to God’s eschato-
logical wrath against sin itself. Deuteronomy pronounces a curse 
on anyone hanged on a tree (21:23), a NT prooftext that Christ 
Himself became a “curse” to redeem us from “the curse of the law” 
(Gal. 3:13).

The Word Brought Near. In an especially moving passage, 
Moses pleads with Israel to understand that God has taken ini-
tiative in bringing His word near to them (Deut. 30:11–14). In 
fact, God’s intention is that the covenant be so near that it be in 
their hearts and readily present on their lips. This is the ideal 
of the covenant. Knowing and following God is not a matter of 
scaling great heights or plumbing great depths; God takes initia-
tive in both explicating and internalizing His word by a super-
natural act (30:6).

This principle is quite literally fulfilled in the work of Christ, 
the incarnate Word. He is “God with us,” the Word in us, the 
Prophet like Moses who fully exegetes the Father and who has 
the power and authority to effect spiritual rebirth. Paul later 
applies this principle in a very picturesque way, asserting that 
because of Christ, righteousness before God is as simple as unit-
ing heart and mouth in both conviction and confession (Rom. 
10:6–10).

“The righteousness which is of faith” (Rom. 10:6), then, was 
actively and ardently preached by Moses, though of course the full 
mechanics of Christ’s atonement were not yet clear. Nevertheless, 
the plea was neither understood nor received by the Israelites, who 
to this day are lost in their attempts to climb the mountains of 
self-righteousness (Rom. 10:3–4).

The Song of Moses. The book takes a tragic turn toward the end. 
God assures Moses that, despite his passionate appeals, the people 
simply will not receive these words. They will disobey—an inclina-
tion already forming within them (31:16–21). They have not been 
given understanding (29:4), a judicial act of blinding that both 
explains and is explained by their incessant stubbornness (2 Cor. 
3:14). The Lord therefore gives Moses a song (32:1–43) that will 
serve as a testimony against future generations of Israelites after 
they have been punished severely.

The song is tragic, full of both bitter accusation and disappoint-
ment. However, it is also pregnant with wondrous expectation, 
some of which still awaits fulfillment. After all the sorrow, the song 
resolves on a major chord: God will not abandon His wayward 
people. He will provoke Israel to jealousy (32:21) and eventually 
make atonement for them (32:43). The hope within these promis-
es later grounds the ministry philosophy of the apostle Paul, who 
applies them quite literally to the ethnic Israelites of his own day 
(Rom. 11:11–14). God will one day remove their blindness and 
“circumcise [their] heart[s]” to love Him (Deut. 30:6).

KEY WORDS AND THEMES

The unique focus of Deuteronomy is evident from a study of 
its key words. For example, words for “love” occur significantly 
more in Deuteronomy than in the rest of the Pentateuch (about 
25x in Deuteronomy as opposed to a combined total of 19x in 
the rest of the books). Both God’s love for His people and the 
people’s love for God are discussed. God’s love is dispensed by 
pure grace, unmotivated by any righteousness or impressive 
features within Israel (7:7; 9:5; 10:14–15); Israel is commanded, 
multiple times, to “love God” (6:5; 10:12; 11:1, 13, 22; 13:3; 19:9; 
30:16, 19–20), a command which Jesus later selects as the very 
greatest summation of God’s directives. God does not desire a 
response of begrudging servitude from Israel but of affectionate 
devotion and delight.

Words for “heart” also occur significantly more in 
Deuteronomy (48x). Exodus has the second most references 
(34x), but about 20 of these refer to the hardening of Pharoah; 
the rest of the books have less than 10 references each. In 
Deuteronomy, then, there is an explosion of references to the eth-
ics and duties of the inner man. In several places the Lord refers 
to what the Israelites must or must not think or say “in their 
hearts,” referring to their general beliefs, dispositions, and atti-
tudes. Multiple times God calls for Israel to love and obey Him 
with “all their heart” (4:29; 6:5; 10:12; 26:16; 30:2). In other places 
Israel is instructed to have the covenant “in” or “on” their hearts 
(4:9, 39; 6:6; 11:18; 30:14).

The heart of the matter is that the heart matters. This emphasis 
is summarized in the command to “circumcise your heart” (10:16), 
an act which must be performed by God Himself (30:6). By simple 
trust, the people of Israel could have the law inscribed on their 
hearts so that they could serve God from genuine internal motiva-
tion. They—and all who wish to be in covenant with God—must 
seek His help to properly order their affections.

CONCLUSION

The book ends with Moses scaling Mt. Nebo to survey the land 
from which he has been excluded. With the song still ringing in his 
ears, he contemplates the complex future of the people he has shep-
herded. With covenant disaster on the horizon but the promise of a 
Prophet yet to come, Moses rests in hope of atonement and awaits 
the day when he will be raised to receive the promises. The next 
time Moses appears is on a mountain with Christ, speaking of a sec-
ond exodus (Luke 9:30–31). The incarnation of Yahweh will effect a 
work of redemption that will result in thousands before the throne 
finally singing “the song of Moses” with understanding (Rev. 15:3). 
Until then, the Book of Deuteronomy continues to call its readers to 
a decision about God and quietly awaits its fulfillment.
__________

This column was guest-written by David Stephens, who graduated 
from BJU Seminary in 2017 and is currently serving with his family on 
the foreign field.
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Jim Tillotson

With the Word to the World

These past few months have been an 
unusually fruitful time of seeing peo-

ple come to Christ. Our culture’s greatest 
need is to see people come to know Christ 
as their Savior. I have had the privilege of 
being in several churches that are seeing 
people saved, and in this article I’ll share 
some of their common denominators.

First, evangelistic churches are quite 
friendly. The people of the church come 
and talk to you; they don’t wait for you to 
talk to them. They stay after the service 
and talk for half an hour to an hour. The 
church has a friendly greeter at the door 
to answer questions, give directions, and 
welcome visitors. The top reason lost peo-
ple visit a church is that they are looking 
for a friend. 

Secondly, evangelistic churches follow 
up. I am amazed at how often I hear of vis-
itors who fill out a visitor card and never 
receive a follow-up phone call or visit. 
Churches who are seeing people saved are 
great at following up with visitors, usually 
by the Wednesday after a Sunday visit. 
Their systems are different, but effective 
churches have found one that works for 
them, and they follow it religiously (par-
don my pun).

Third, evangelistic churches organize 
activities intentionally to reach lost people. 
I was privileged to speak at two large Wild 
Game Dinners recently. Both had over one 
hundred unsaved visitors in attendance. 
At one dinner, everyone in the church was 
involved. Some prepared the food, others 
set up tables and chairs, and still others 

decorated. In addition, everyone was invit-
ing their neighbors and coworkers to come. 
This church had secured a large number of 
giveaways, which were distributed after the 
message. It is exciting when a whole church 
is committed to the goal of sharing the 
gospel with the lost. The other Wild Game 
Dinner sold second tickets at a fifty-per-
cent discount, with the goal of members 
giving that ticket to an unsaved friend. I 
have also seen churches do things such 
as golf tournaments, Christmas cantatas, 
picnics, and anniversary Sundays, with the 
goal of inviting lost people and giving them 
a clear presentation of the gospel. Strongly 
evangelistic churches are very creative at 
holding events targeted to their location 
and community.

Fourth, evangelistic churches move at 
the speed of relationships. Church mem-
bers work hard to build relationships in 
their neighborhood and larger commu-
nity, earning the right be heard, and then 
they share the gospel. Even if those who 
hear do not get saved, they generally do 
not take offense at the gospel presentation 
because the relationship already in place 
lets them know that the church member 
cares. These churches also often have 
visitors because people in the community 
know and like the people who attend the 
church. This is in contrast to churches 
who rarely have a visitor because those 
in the church spend time only with each 
other. In order to be salt and light we must 
come in contact with the lost.

Fifth, churches that are seeing people 
saved have a pastor who is personally 
engaged in evangelism. This has been 
interesting to observe, and I cannot think 
of one exception. I was recently with a 
pastor of a large ministry who told me his 
personal goal was to witness or give a tract 
to at least one person a day. As we went to 
breakfast, he told our waitress of his goal 
and asked if he could give her a salvation 
tract, which had his church information on 
it. She accepted it and said she had gotten 
several of the same church tracts from 
other people she waited on. Evangelistic 
churches have a leader who leads by exam-
ple in reaching out to the lost.

The last common denominator is that 
evangelistic churches share their passion 
from the pulpit. The need for salvation 
is frequently mentioned. The church is 
encouraged and equipped to reach lost 
people. A lot of great tools are available, 
and evangelistic churches make it a priority 
to train their people in this very important 
mission.

I trust all who are reading this under-
stand we are all to be part of a local church. 
Beyond that, though, we should not go 
to church to sit; we should go to church 
to serve. May we all be doing something 
intentionally in our own local church to 
help take the Word to the world.

Common Denominators of  
Evangelistic Churches

__________

Jim Tillotson serves as the presi-
dent of Faith Baptist Bible College 
and Theological Seminary in 
Ankeny, Iowa. 
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“We have students taking classes online who are in 
ministry or going into ministry. Our programs are 
focused on learning how to practice solid Bible 
exegesis and then good theological application. 
One thing everyone has in common is that 
they really want to serve the Lord.”

– DR. DAVID SHUMATE, FACULTY

“What makes IBCS unique is the 
relationship the students have 
with their professors. They are 
people you can sit down and  
have a conversation with. 
They truly care for you.” 

– FLORENTYNA, MASTER’S STUDENT

“The greatest impact IBCS has had 
is to grow me and change me 
and give me opportunities 
I wouldn’t have had elsewhere. 
I’m very active in the church here...
in the school here.”

– EMMA, UNDERGRADUATE STUDENT
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To avoid this kind of worldliness, 
believers must deny “ungodliness and 
worldly lusts” (Titus 2:12). Our manner of 
life must be directed by eternal and heav-
enly perspectives, assumptions, and con-
cerns. In fact, our dispositions and behav-
iors should stand out among those whose 
perspectives and assumptions are shaped 
by the merely here-and-now.

THE EARTHLY ORDER OPPOSED 
TO THE HEAVENLY ORDER

The third and most serious level of “the 
world” occurs when people try to co-opt 
the present order for perspectives that are 
opposed to God and His ways. They can-
not invent the present order, for it already 
exists. But they weaponize it against God 
to protect their sinful interests. They use 
their influence to weave opposition to God 
into the very fabric of all present concerns.

When the world system becomes 
opposed to God, it also opposes His people 
who identify with Him and reflect His con-
cerns and character (John 7:7; 15:18–19). In 
this sense, the world involves the kings and 
rulers banding together against the Lord 
and his anointed, saying, “Let us break their 
bands asunder, And cast away their cords 
from us” (Ps. 2:2–3). This attitude of defi-
ance toward God is the “corruption that is 
in the world through lust” (2 Pet. 1:4).

In this strongest sense, the world is 
an ordered system opposed to God, His 
ways, and His people. It is constantly being 
manipulated by depraved people to protect 
their sinful commitments and their rejec-
tion of heavenly things. As such, it repeat-
edly forces believers to decide whether to 
seek approval from the world or from God. 
To angle for friendship with the world at 
this level is to choose enmity with God 
(James 4:4).

To be a friend of the world is to covet 
approval or even advancement from those 
who are manipulating the present order to 
protect their depravity and express their 
rebellion against God. When we crave 
approval from such people, we position 
ourselves as enemies of God. We become 
guilty of spiritual adultery.

John has this sense of “the world” in 
mind when he cautions, “Love not the 
world” (1 John 2:15–17). Loving the world 
is completely incompatible with loving 
God. Furthermore, John tells us that the 
world works through certain mechanisms. 
It appeals to our sinful disposition (“the 
lust of the flesh”). It appeals to our yearn-
ing for the spectacular (“the lust of the 

eyes”). It appeals to our conceited craving 
for temporal recognition (“the pride of 
life”). To the extent that we are driven by 
these, we will unavoidably become worldly.

The opposite of worldliness at every 
level is the life of faith, which is a life lived 
according to God’s promises—even when 
those promises seem to contradict our 
present experience (Heb. 11:8–16). The 
antidote to worldliness is not primarily to 
reject or warn against certain practices but 
to desire a better, heavenly country. It is 
to live within and under the present order 
while refusing to allow it to press us into 
its mold (Rom. 12:1–2). It is to confess 
that we are “strangers and pilgrims on the 
earth” (the here-and-now, temporal order) 
because we look for the “city which hath 
foundations, whose builder and maker is 
God” (the heavenly, eternal order). If we 
are such people, “God is not ashamed to be 
called [our] God.”
__________
Kevin T. Bauder, DMin, PhD, is 
a professor at Central Baptist 
Theological Seminary of 
Minneapolis and pastors Bible 
Baptist Church in East Bethel, 
Minnesota.

THE OPPOSITE OF WORLDLINESS AT EVERY LEVEL IS THE 
LIFE OF FAITH, WHICH IS A LIFE LIVED ACCORDING TO 

GOD’S PROMISES—EVEN WHEN THOSE PROMISES SEEM TO 
CONTRADICT OUR PRESENT EXPERIENCE (HEB. 11:8–16). 
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Chaplain’s Report
 Drew Paul

Suicides among active duty and reserve 
component service members and their 

families have been an ongoing issue for 
decades, especially since 9/11. Although we 
have seen an overall decrease in military 
suicides in recent years, there have also 
been pockets, bases, and regions where 
suicide rates have spiked. Historically, 
Alaska has had one of the highest military 
suicide rates worldwide, sometimes about 
four times higher than most other loca-
tions. Researchers and military officials 
have cited several contributing factors, 
including isolation, darkness, extreme 
weather, alcohol, leadership issues, and 
the high cost of living (housing, food, and 
fuel). Active-Duty Army suicides in Alaska 

peaked in 2021 at seventeen for the year. 
Of these seventeen suicides, all had con-
nections to relationship break-ups, and in 
all but one the victim was under the influ-
ence of alcohol.

THE ARMY RESPONDS TO THE 
CRISIS

In response to this crisis, the US Army 
initiated the Alaska Mission-100 program 
in May 2022. AK M-100 is an initiative 
designed to connect 100% of our soldiers 
and their family members with 100% of 
the available resources for increasing their 
quality of life while decreasing the threat 
of suicide. Mission-100 personnel include 
Military Family Life Counselors (MFLC), 
Psychologists, and Chaplains and Religious 
Affairs NCOs. All the Chaplain Corps 
personnel on this mission are activated 
Army Reservists and Army National Guard 
Soldiers. Previously their  commitment was 
for a six-month Temporary Duty Mission, 
but now the minimum is a one-year 
Personnel Change of Station (PCS) move.

The M-100 Chaplain positions aug-
ment active-duty shortfalls and capability 
gaps such as vacant battalion positions; 
Northern Warfare Training Center (Arctic 
Training) Chaplain; embedded Chaplains 
in the three US Army behavioral health 
clinics; and Chaplains to conduct barracks 
ministry, spiritual enhancement programs, 
and assisting the MFLCs with conduct-
ing wellness checks on all of the Soldiers 
assigned to Alaska’s 11th Airborne Division.

GOD WAS ALREADY AT WORK TO 
EQUIP ME FOR THIS MISSION

When our oldest son, Nathaniel, 
suffered a severe traumatic brain inju-
ry in November 2018, we were living in 
Fayetteville, North Carolina, and had 
been working at Joint Special Operations 
Command, Fort Bragg (now Fort Liberty) 
for a little over two years. By fall of 2020, it 
had become quite evident that I would not 
be able to maintain the operational tempo 
at JSOC while providing adequate support 
to our family in facilitating Nat’s recovery 

Alaska Mission-100: Combating 
Military Suicide on the Last Frontier
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from his injuries. God opened the door for 
me to go on active-duty orders at United 
States Special Operations Command 
(USSOCOM) Headquarters, MacDill AFB, 
Tampa, Florida, in June 2021. To qualify 
for this position, I had to transfer from 
the Reserves to the Florida Army National 
Guard and drill monthly with a Guard unit 
while working at SOCOM. God had used 
hospital chaplains and their impact on my 
family and me to work in my heart to give 
me a desire to pursue Clinical Pastoral 
Education (CPE) so that I could one day 
serve as a hospital or clinical Chaplain.

Shortly after our arrival in Florida the 
National Guard provided the opportunity 
for me to receive four units of CPE at no 
cost while continuing to work full-time at 
USSOCOM and drilling with Florida Army 
National Guard. I began CPE in September 
2021 and completed all four units in 
September 2022. In April of that same 
year the USSOCOM Command Chaplain 
informed me that due to budget cuts, the 
funding for my position in their headquar-
ters could only continue until 30 September 
and that I would have to find another job. 
This came as a surprise and a big disap-
pointment, since I was originally supposed 
to have a position there for two or three 
years rather than just sixteen months. My 
wife, BethAnne, and I began praying about 
my next ministry position as I began filling 
out applications for full-time and part-time 
hospital, clinic, and hospice positions.

Over the next five months, nothing 
opened up, as our pastor, fellow church 
members, family, and friends continued 
to lift us up in prayer. During the first 
week of September 2022, when I was two 
weeks away from completing my fourth 
unit of CPE, three weeks away from my 
last paycheck on active duty, and had no 

prospects for a full-time position, God 
opened the door for me to become a mem-
ber of the Mission-100 Team. Although 
this position would take me away from 
home, God would use it to provide for 
our financial needs and for me to receive 
additional training as a Clinical Chaplain. 
I arrived in Alaska on 6 October 2022 and 
was assigned to work as the Embedded 
Chaplain at the Fort Wainwright 
Behavioral Health Clinic because of 
my qualification in Clinical Pastoral 
Education.

MY EXPERIENCE AS AN ALASKA 
MISSION-100 CHAPLAIN

The one-year tour with Alaska 
Mission-100 provided me many minis-
try opportunities in the Fort Wainwright 
community and outstanding clinical 
training in an active-duty behavioral 
health setting. In the clinic I counseled an 
average of ten patients per week, taught 
two classes (Moral Injury and Spirituality) 
for their five-week Intensive Outpatient 
Therapy Class, counseled staff members, 
provided a Caregiver’s Bible Study, taught 
Suicide Awareness and Prevention classes 
for Soldiers and government employees 
newly assigned to Medical Department 
Activity (MEDDAC) Alaska. This experi-
ence also counted toward my receiving the 
Army’s Additional Skill Identifier (ASI) 7R 
(Trauma/Hospital Chaplain).

I also had the opportunity to be involved 
in ministries and outreaches outside the 
clinic. Every Tuesday and Thursday eve-
ning I was able to lead the Arctic Warrior 
Spiritual Fitness Workout, where we would 
have a CrossFit workout and devotions for 
seven to fifteen Soldiers. On Friday nights, 
with the help of another Chaplain, we host-
ed a Single-Soldier Dinner and Resiliency 

Bible Study in which anywhere from five 
to fifteen Soldiers would come for physi-
cal and spiritual food. It was a blessing to 
serve with my good friend, Chaplain Phil 
McBroom, a former active-duty Chaplain, 
now US Army Reserve Chaplain and local 
pastor in North Pole, Alaska, who is also on 
active-duty orders as the Officer in Charge 
(OIC) of the AK M-100 Chaplain Program. 
I was also able to be a part of his congre-
gation and work with him in launching a 
Sunday evening chapel service, the Arctic 
Fortress. During my time in Alaska we saw 
over a dozen Soldiers profess faith in Christ, 
and many of these became members of 
Phil’s church.

THE IMPACTS OF ALASKA 
MISSION-100

The work that the team members—
especially the Chaplains—of AK M-100 
have accomplished since its inception in 
May 2022 has been highly effective. In 
April 2023, Fort Wainwright experienced 
a tragedy and traumatic event when two 
Apache helicopters crashed in a midair 
collision that resulted in the deaths of three 
pilots and serious injury to a fourth. All the 
Mission-100 Chaplains were instrumental 
in providing ministry at the hospital and at 
the Critical Incident Stress-Management 
(CISM) Debrief for the unit members. At 
the clinic I had the opportunity to provide 
ministry to Soldiers and a family member 
directly affected by this tragedy.

The number of Active Duty Army 
suicides in Alaska during calendar year 
2021 was seventeen; in calendar year 2022 
it was six; and the total for 2023 (as of 
1 December) is four. This accounts for a 
77% reduction in Army suicides in Alaska 
since 2021. I count it a privilege to have 
been part of this effort to reduce military 
suicides, increase the quality of life for 
Soldiers and their family members, and 
present the gospel as God allowed.

__________

CH (MAJ) Drew Paul is a 
Florida Army National Guard 
Chaplain mobilized to active 
duty for the Southwest 
Border Mission. He and 
his wife, BethAnne, previ-
ously served in Australia as 
church-planting missionaries from 1991–2011. 
They currently reside in Seffner, Florida, with 
their sons Daniel and Nathaniel.
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world. We are pilgrim-sojourners in the 
present age, living quietly and faithfully in 
it until our citizenship in Christ’s glorious 
kingdom is suddenly realized. Often, we 
must live and speak antithetically in our 
world, and that can be hard. We must do 
so consistently and with gentleness and 
respect (1 Pet. 3:15), neither raging against 
the world nor retreating from it. That can 
be even harder.

What is the function of the church in 
this two-government approach? It is to 
instruct believers for the outworking of 
these tasks, teaching us to obey everything 
Christ has commanded us, with the warn-
ing and confidence that He is surely with 
us always, to the very end of the age (Matt. 
28:19–20). What we need from the church 
is not an overwhelming and unachievable 
mission of cultural reclamation. Neither do 
we need an endless stream of complaints 
to fuel smoldering contempt for our neigh-
bors. Nor do we need “come as you are” 
accommodations to secular culture that 

allow us to love the world and remain com-
fortably “of” it as well as “in” it.

We do need the church to remind us 
that, having been forgiven, we are new 
creatures in Christ. We must become 
something other than what the world 
wants us to be. We are pilgrims on the 
same difficult journey, participants in the 
same mission, and recipients of the same 
mighty hope. By gathering weekly with 
other pilgrims, we receive the grace and 
inner strength necessary to live godly, 
courageous, and antithetical lives in a 
world that neither accepts, understands, 
nor likes us.

To provide for our institutional and 
individual missions, the historical church 
has at different times offered crusades, 
monasteries, social hubs, and even cultural 
accommodation. But what we need, now 
more than ever, are the ordinary means by 
which God strengthens His people through 
the regular gatherings and activities of 

faithful church communities. These give us 
the nourishment to carry out our mission, 
both individually and collectively, in the 
presence of God.
__________

Mark A. Snoeberger, PhD, serves 
as professor of systematic the-
ology and apologetics at Detroit 
Baptist Theological Seminary.
_____
1  From the editors: To clarify, postmillennialism 

is a position on eschatology asserting that 
Christ will return at the end of the millenni-
um rather than the beginning, and that it is 
the responsibility of the organized church to 
bring the world into submission to Him in 
anticipation of that return. The FBFI doctri-
nal statement is premilliennial, holding that 
Christ will return at the beginning of the mil-
lennium and will reign personally and visibly 
on earth over His kingdom.

2  Inaugurated eschatology is held by represen-
tatives of historical premillennialism, pro-
gressive dispensationalism, and progressive 
covenantalism.

BETWEEN ISOLATIONISM AND INTEGRATIONISM LIES THE 
PATH IN THE MIDDLE. IT IS LARGELY IGNORED AT PRESENT, 
THOUGH IT HAS BEEN WELL REPRESENTED IN THE HISTORY 
OF THE CHRISTIAN CHURCH.

Should We Be Redeeming 
the Culture?
Continued from page 9
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The Reader’s Digest Great Encyclopedic 
Dictionary defines discernment as the 

“mental power of discerning; keenness of 
judgment; insight.” If a person lacks dis-
cernment, he will make decisions that have 
grave consequences. We see this demon-
strated throughout the Scriptures.

In the Old Testament we have the 
account of King Solomon’s death and his 
son Rehoboam’s taking over the kingship 
of Israel. As he began his reign he asked 
the older men for their counsel on how 
to deal with the people. These older men 
were very wise and said to Rehoboam in 
1 Kings 12:7, “If thou wilt be a servant 
unto this people this day, and wilt serve 
them, and answer them, and speak good 
words to them, then they will be thy ser-
vants for ever.” Then Rehoboam consulted 
the younger men on the same matter and 
sought their counsel. The younger men 
said in verses 10–11, “Thus shalt thou say 
unto them, My little finger shall be thicker 
than my father’s loins. And now whereas 
my father did lade you with a heavy yoke, I 
will add to your yoke: my father hath chas-
tised you with whips, but I will chastise you 
with scorpions.”

We read that all the people of Israel 
rebelled against Rehoboam because he 
lacked discernment in that he heeded the 
advice of the younger men instead of the 
older men. How different Rehoboam was 
from his father Solomon! When Solomon 

became king, he prayed to the Lord in 
1 Kings 3:9, “Give therefore thy servant an 
understanding heart to judge thy people, 
that I may discern between good and bad: 
for who is able to judge this thy so great a 
people?” When he prayed this prayer, the 
Lord responded in verses 11–12, “Because 
thou hast asked this thing, and hast not 
asked for thyself long life; neither hast 
asked riches for thyself, nor hast asked 
the life of thine enemies; but hast asked 
for thyself understanding to discern judg-
ment; Behold, I have done according to 
thy words: lo, I have given thee a wise and 
an understanding heart; so that there was 
none like thee before thee, neither after 
thee shall any arise like unto thee.”

Just as Solomon asked for the Lord to 
give him discernment, so every born-again 
believer should also pray for discernment. 
Discernment does not happen overnight. 
It will develop in a person’s life as he rig-
orously exercises himself unto godliness. 
Hebrews 5:14 states, “But strong meat 
belongeth to them that are of full age, even 
those who by reason of use have their sens-
es exercised to discern both good and evil.” 
You don’t expect a small baby to consume 
meat because he isn’t ready for it yet. But as 
he develops and grows, one day he will be 
able to digest it.

I like the way Matthew Henry com-
mented on this passage by stating, “It is 
by use and exercise that these senses are 

improved, made more quick and strong 
to taste the sweetness of what is good and 
true, and the bitterness of what is false 
and evil. Not only reason and faith but 
spiritual sense will teach men to distin-
guish between what is pleasing and what is 
provoking to God, between what is help-
ful and what is hurtful to our own souls” 
(Commentary, VI: 911).

It is imperative for the Lord’s people to 
heed the admonition of 2 Timothy 2:15: 
“Study to shew thyself approved unto God, 
a workman that needeth not to be ashamed, 
rightly dividing the word of truth.” As a 
believer carefully studies the Scriptures, he 
will become more and more discerning in 
its truth. And this will cause him to draw 
closer to the Lord’s law, statutes, and pre-
cepts. He will experience the same joy of 
the psalmist who said in Psalm 119:97–100, 
“O how love I thy law! it is my meditation 
all the day. Thou through thy command-
ments hast made me wiser than mine 
enemies: for they are ever with me. I have 
more understanding than all my teachers: 
for thy testimonies are my meditation. I 
understand more than the ancients, because 
I keep thy precepts.” Let it be the desire of 
your heart for the Lord to grant you dis-
cernment in all the decisions you make.
__________

Evangelist Jerry Sivnksty may be contacted 
at PO Box 141, Starr, SC 29684 or via e-mail at 
evangjsivn@aol.com

Discerning in Decisions We Make

Jerry Sivnksty

Evangelist’s Perspective
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